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PREFACE 


Tux aim of this little book is to provide students with | 
the text of Cyprian’s famous treatise in a cheap and 
easily accessible form. Hitherto no separate edition of — 
the de Unitate has been available. A translation has been 4 
added, Biblical references duly noted, and a few notes ; 
and a short introduction given. , 7 

The text is taken from Gersdorf’s edition, corrected 
here and there by Hartel’s; but the differences between 
these two editions are, in the main, unimportant. The 


interpolated passages have been given separately, and 
have been briefly dealt with in the notes. 
HK. H. B. 
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INTRODUCTORY NOTE 


Tue main facts about Cyprian’s life are as follows: 

Thascius Caecilius Cyprianus was born about the year 
ap. 200. Born of heathen parents, near Carthage, he 
became a rhetorician and a teacher of rhetoric, but in 
946 he was converted to Christianity. He was a com- 
paratively wealthy man, but he sold his estates after his 
conversion; his friends, however, re-bought these estates, 
and handed them back to Cyprian. He was consecrated 
Bishop in 248, while still a neophyte, despite his own 
objections and the irregularity of the procedure. Next 
year the Decian persecution broke out, and Cyprian 
_ proved the reality of his faith by the constant zeal he 
displayed during this terrible period; but he wisely 
_ withdrew from his see and went into temporary retire- 
ment.) A serious difficulty subsequently arose on the 
question of the “lapsed,” who, owing to pressure 
put upon them by the Roman authorities, had proved 
~ unfaithful to their Christian profession. After the per- 
-secution had ceased, these unfortunates were sincerely 
“anxious to be restored to communion with the Church. 
_ What was to be done?! There were two opposite 
_ opinions: the one of justice, the other of mercy. Cyprian 
_ was at first disposed to support the puritan extremists, 
but, after some vacillation, he was able to take a broad 
view of the situation and came down on the liberal side.” 
1 here was a good deal of controversy at this time on the 
de propriety of Bishops evading persecution by flight. Tertullian 
o had maintained it was equivalent to apostasy. Cyprian main- 
oe tained that he was warned of God in a dream to withdraw; 
Le Dionysius, Bishop of Alexandria, justified his own flight on similar 
grounds (Euseb., Eccl. Hist., vi. 40). 


. a 2 Gibbon, Decline and Fall, chap. xv. 
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His final decision was at once clear and reasonable, — 
and was in accordance with the ie views of the 
Roman Church in the matter. ‘ 
About two years later North Africa was devastated by — 
plague; the Bishop rose to the occasion, and displayed a 
singular charity which redounded to his credit. { 
Subsequently he had serious differences with Pope > 
Stephen on the subject of the validity of heretical © 
baptism.! In Cyprian’s view schismatic baptism was — 
worthless, and heretical baptism invalid (see Epp. 69 
and 71). Rome’s view was that what signified was — 
correctness of form; Africa thought otherwise, answering j 
‘No; right faith is also essential.’ Stephen excom- 7 
municated Cyprian in consequence of the attitude — 
taken up by the latter; but the whole difficulty was not — 
finally settled till the Council of Arles (in 314). 4 
It is significant that, at the Synod of Carthage 1 in 256, — 
Cyprian laid down the principle—undoubtedly a right — 
one—that the Bishop of Rome had no true claim to a ~ 
judicial authority over other bishops, and wrote to ~ 
Stephen in somewhat npeOUe terms alleging the con- 
sensus of the episcopate (“‘ collegium nostrum,”’ Hp. 68).* — 
If Cyprian was unconciliatory, Stephen was insolent; — 
but the latter died in 257, and his successor did not 
continue the squabble. lg 
A year later the persecution of Chistian was re- — 


1 ‘¢ We may name the episcopate of Stephen as the time when, — 
out of the fiction that Peter had been Bishop of Rome, his suc- 
cessors began to develop the consequence that they had a right — 
to rule other Bishops” (Salmon, Infallibility of the Church, — 
chap. xXi.). ; 

2 See Firmilian’s letter to Cyprian in support of this view | 
(Ep. 75) (Gwatkin, Early Church History, vol. ii., p. 288). The © 
' jgsue between Cyprian and Stephen is given in Aaguatiies de : 
Unico Baptismo (4.p. 410). Cf. Hooker, Heel. Pol., vii. 16, we 
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‘newed by the publication of Valerian’s first edict. 
Cyprian was arrested, and banished from Carthage. 
In banishment he remained till the summer of 260, 
when he was called to trial. He was condemned, and 
‘suffered martyrdom by order of the proconsul Galerius. 
His writings are many and various; among the most 
‘important—next to the de Umitate Ecclesiae—are the 
de Habitu Virginum, de Bono Patientiae, de Lapsis, de 
Mortalitate, and the de Zelo et Livore. He has also left 
us a goodly collection of letters. Theory and specula- | 
tion are not to be found in his writings; he was a man of 
affairs, an administrator, a leader of men. His devotion 
} to the Church (or, perhaps, his idea of a Church), his 
sense of discipline, his love of doctrine, his practical 
- good sense, his appreciation of ecclesiastical authority— . 
| these are the things one discovers in Cyprian. Ifhe lacked 
| spiritual depth and was deficient in psychological in- 
| sight, his moral courage, his charity, and his genuine 
_ kindliness of heart are conspicuous. 
| In the de Unitate (in its original form an address to 
} the Bishops) Cyprian gave classical expression to the 
“hierarchical conception of the Church (‘‘extra ecclesiam 
nulla salus’’). Obedience to that Church, and to the 
| Bishop as its representative, is an unfailing principle 
| with him. This treatise, despite the enormous influence 
| it exerted on later speculations and developments, 1s 
_ rather a thetorical essay than a reasoned discussion." 
| Lightfoot justly remarks: “As Cyprian crowned the 
P edifice of episcopal power, so he was the first to 


ie: 
h 


_ put forward without relief or disguise the sacerdotal 


1) Ee 1 Cyprian survives chiefly as a champion of the sacerdotal 
hypothesis; his vigorous personality gave him a moral influence 
| far beyond the measure of his intellectual powers (Hatch, Influence 


| of Greek Ideas and Usages upon the Christian Church, Lect. I). 
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_ assumptions.’ ! The results for western Christianity were 
disastrous, for it only remained to complete the iron 
network of centralization by recognizing the autocracy 
of one universal and infallible Pope2 = 

As a stylist Cyprian was clear and lucid; he had none 


of the roughness and ubscurity of his “master’’ Ter- — 
tullian. He has command of all the devices of the — 


6¢ 


rhetoricians ‘‘ combined with amplitude of expression 
and a smooth movement of the period.” 
Modern judgments of Cyprian vary. But the verdiét 


of antiquity, summed up in his canonisation, that he was” | 


a great and good man, has not been reversed. It is not 
for nothing that Gregory Nazianzen could write of him 
as he did: To pepvicbar Tod avdpos ayiacpos. 


1 Hssay on the Christian Minisiry. 
2 Of. Farrar, Lives of the Fathers, vol. i., chap. vi.; Bigg, The 


Origins of Christianity, chap. xxviii.; Cruttwell, Literary History — 


of Barly Christianity, vol. ii., p. 593 sqq. 


The interpolations in § 4 (see p. 58) are ee printed for 
convenience of reference : 


_. . Pasce oves meas]. Super illum unum aedificat 
ecclesiam suam, et illi pascendas mandat oves suas . . . 


_. . sed exordium ab unitate profiscitur] et primatus 
Petro datur, ut una Christi ecclesia et Cathedra una 
monstretur. Et pastores sunt omnes, sed grex unus 

ostenditur, qui ab apostolis omnibus unanimi consen- 
sione pascatur... 


é 


_. . Qui ecclesiae renititur et resistit] qui Cathedram 
Petri, super quem fundata est ecclesia, deserit. 


Vi 
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CYPRIAN: DE UNITATE 
ECCLESIAE 


I. Cum moneat Dominus et dicat: Vos estis sal ter- 
rae; cumque esse nos iubeat ad innocentiam simplices 
et tamen cum simplicitate prudentes, quid aliud, fratres 
dilectissimi, quam providere nos convenit et sollicito corde 
vigilantes subdoli hostis insidias intelligere pariter’ et 
cavere, ne qui Christum sapientiam Dei patris induimus, 
minus sapere in tuenda salute videamur? Neque enim 
persecutio sola metuenda est et ea, quae subruendis ac — 
deiiciendis servis Dei aperta impugnatione grassantur. | 
Facilior cautio est, ubi manifesta formido est, et ad 
certamen animus ante praestruitur, quando se adversarius 
confitetur. Plus metuendus est et cavendus inimicus, 
cum latenter obrepit, cum per pacis imaginem fallens 
_occultis accessibus serpit, unde et nomen serpentis 
accepit. Ha est eius semper astutia, ea est circumven- 
iendi hominis caeca et latebrosa fallacia. Sic ab initio 
_ statim mundi fefellit et verbis mendacibus blandiens 
rudem animam incauta credulitate decepit; sic dominum 
ipsum tentare conatus, quasi obreperet rursus et falleret, 
latenter accessit; intellectus tamen est et retusus et ideo 


prostratus, quia agnitus atque detectus. 
8 


~ 


ON THE UNITY OF THE 
CHURCH 


§ 1. Inasmuch as the Lord warns us, saying, Ye are the 
salt of the earth ;' and since he bids us be innocent and 
simple, yet wise as well as simple, is it not right, beloved 
brethren, that we should be on our guard; and, watching 
with anxious heart, should understand the wiles of our 
crafty foe, and take care lest we, who have put on 
Christ, the Wisdom of God, seem to be unwise in defend- 
ing our salvation? For we must not fear persecution 
alone, and those things which advance by open assault 
to the downfall and ruin of God’s servants. Caution is 
easy, where fear is manifest; and the mind is prepared 
for conflict when the enemy declares himself. More to 
be feared and more to be guarded against is a foe when 
he glides on unawares; when, deceiving us under the 
image of peace, he creeps up with secret approaches— 
whence he has received the name of serpent. Such is — 
ever his cunning; such his dark and lurking craft for com- 
passing man’sdestruction. Thus from the very beginning 
of the world has he deceived, and flattering with lying 
‘words has caught away uninstructed souls in their 
incautious credulity. Thus did he try to tempt the 
Lord himself, and came secretly upon him as if to creep 
-on him a second time and deceive. Yet was he under- 
| stood and beaten back, and laid low because he was 
| recognized and unmasked. 7 


1 Matt. v. 13. 
“9 
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IJ. Unde nobis exemplum datum est veteris hominis 
viam fugere, vestigiis Christi vincentis insistere, ne denuo 
incauti in mortis laqueum revolvamur, sed ad periculum 


providi accepta immortalitate potiamur. Immortali- 


tate autem potiri quomodo possumus, nisi ea, quibus 


mors expugnatur et vincitur, Christi mandata servemus, 
ipso monente et dicente: Si vis ad vitam venire, serva 
mandata . et iterum: Si feceritis, quae mando vobis, 
iam non dico vos servos, sed amicos? Hos denique 
fortes dicit et stabiles, hos super petram robusta mole 
fundatos, hos contra omnes tempestates et turbines 
saeculi immobili et inconcussa firmitate solidatos. Qui 
audit, inquit, verba mea et facit ea, similabo eum viro 
sapienti, qui aedificavit domum suam supra petram. 
Descendit pluvia, advenerunt flumina, flaverunt venti et 
impegerunt in domum illam, et non cecidit. Fundata 
enim fuit super petram. Verbis igitur eius insistere, 
quaecunque et docuit et fecit, discere et facere debemus. 
Caeterum credere se in Christum quomodo dicit, qui 
non facit, quod Christus facere praecepit ? Aut unde 
perveniet ad praemium fidei, qui fidem non vult ser- 
vare mandati? Nutet necesse est et vagetur et spiritu 
erroris abreptus velut pulvis, quem ventus excutit, 
ventiletur, nec ambulando proficiet ad sana a 
salutaris viae non tenet veritatem. 


III. (2) Cavenda sunt autem, fratres dilectissimi, non 


¥ 
—— se 


ON 


en oe 


solum, quae sunt aperta atque manifesta, sed et astutae | 
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§ 2. Therefore was an example given us, that we 
should flee from the way of the old man, and tread in the 
footsteps of the conquering Christ, lest, taken off our 
guard, we should fall back anew into the coils of death 
instead of, through foreseeing the peril, gaining possession 
of an immortality won for us. Yet how can we gain 
possession of immortality unless we keep the command- 
ments of Christ whereby death is subdued and con- 
quered ? For he himself warns us in these words: If 
thou wilt enter into life, keep the commandments ;' and 
again: If ye do the things I command you, henceforth I call 
_ you not servants but friends.2 In short, these are they 
t whom he calls strong and firm; these are the men 
established massive upon a rock; these are they who, in 
the face of all storms and tempests of the age, are fast 
fixed, unshaken and immovable. Whosoever, says he, 
heareth my words and doeth them, I will liken him unto a 
wise man that built his house upon a rock ; and the rain 
descended, and the floods came, and the winds blew and 
beat upon that house ; and it fell not: for it was founded 
upon a rock.® 

We ought, therefore, to stand upon his words; to learn 
and do whatever he taught and did. But how can a 
man say he believes on Christ, if he does not do what 
Christ commanded ? or how shall he come to the reward 
of faith, who will not keep true to the commandment ? 
He must needs totter and go astray, and, caught by the 
spirit of error, be blown like dust flung up by a wind; nor 
will he, in his walk, go forward to salvation who holds 
not the truth of the way of salvation. 

§ 3. We must beware, beloved brethren, not only of 
what is manifest and open, but also of what is deceptive 

1 Matt. xix. 17. 2 John xv. 14,15. 3 Matt. vii. 24, 25. ° 
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fraudis subtilitate fallentia. Quid vero astutius quidve. 
subtilius, quam ut Christi adventu detectus ac pro- 
stratus inimicus,—postquam lux gentibus venit et sospi- 
tandis hominibus salutare lumen effulsit, ut surdi 
auditum gratiae spiritalis admitterent, aperirent ad 
Deum oculos suos caeci, infirmi aeterna sanitate revale- 
scerent, claudi ad ecclesiam currerent, muti claris vo- 
cibus et precibus orarent,—videns ille idola derelicta 
et per nimium credentium populum sedes suas ac templa 
deserta excogitaverit novam fraudem, ut sub ipso 
christiani nominis titulo fallat incautos ? Haereses inve- 
nit et schismata, quibus subverteret fidem, veritatem 
corrumperet, scinderet unitatem. Quos detinere non ~ 
potest in viae veteris caecitate, circumscribit et decipit 
novi itineris errore. Rapit de ipsa ecclesia homines 
et, dum sibi appropinquasse iam lumini atque evasisse 
saeculi noctem videntur, alias nescientibus tenebras : 
rursus infundit, ut cum evangelio Christi et cum obser- 
vatione eius et lege non stantes christianos se vocent et 
ambulantes in tenebris habere se lumen existiment, 
blandiente adversario atque fallente, qui secundum 
apostoli vocem transfigurat se velut angelum lucis et | 
ministros suos subornat velut ministros iustitiae asse- — 
rentes noctem pro die, interitum pro salute, despera- 
tionem sub obtentu spei, perfidiam sub praetexto fidei, 
antichristum sub vocabulo Christi, ut dum verisimilia 
mentiuntur, veritatem subtilitate frustrentur. (3) Hoc 
eo fit, fratres dilectissimi, dum ad veritatis originem . 
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through cunning and clever deceit. What is more clever 
and crafty than that the enemy, detected and cast down 
by the coming of Christ—now that light has come to 
the nations and the sun of salvation has shone forth for 
the saving of mankind, to the end that the deaf should 
hear the sound of spiritual grace, the blind open their 
eyes to God, the weak grow strong with eternal health, 
the lame run to church, the dumb pray with clear 
utterance and with prayers—that the enemy, I say, 
beholding his idols abandoned and his seats and temples 
deserted through the exceeding number of believers, 
should have devised a novel deceit, in order to delude the 
unwary by claiming the title “Christian”? He has 
invented heresies and schisms to subvert faith, corrupt 
truth, break up unity. Those whom he cannot keep in 
the blindness of the old way, he cheats and deceives by 
leading them astray on a new road. He snatches men 
from the Church itself, and, while they appear to them- 
selves to have drawn near the light and to have escaped 
the night of the world, he plunges them anew into dark- 
ness—though they know it not—so that, standing 
neither with the Gospel of Christ nor with his laws and 
ordinances, and walking in darkness, they imagine 
| themselves to have the light, while their adversary 
| flatters and cajoles them; for, according to the word of 
the Apostle, he transforms himself mto an angel of light, 
and adorns his servants like servants of righteousness, 
| declaring night for day, death for salvation, despair for 
a garb of hope, anti-Christ under the name of Christ, 
in order that, uttering plausible lies, they may by their 
cunning wiles make truth of none effect. Hence it 
} comes to pass that, while there is no return to the 
1 2 Cor. xi. 14. : 
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non reditur nec caput quaeritur, nec magistri coelestis — 
doctrina servatur. | 

IV. Quae si quis consideret et examinet, tractatu longo — 
atque argumentis opus non est. Probatio est ad fidem — 
facilis compendio veritatis. Loquitur Dominus ad 
Petrum: Ego tibi dico, inquit, quia tu es Petrus, et 
super hance petram aedificabo ecclesiam meam, et portae— 
inferorum non vincent eam. Dabo tibi claves regni 
caelorum; et quae ligaveris super terram, erunt ligata 
et in caelis, et quaecunque solveris super terram, erunt 
soluta et in caelis. Et iterum eidem post resurrectionem 
suam dicit: Pasce oves meas. Et quamvis apostolis 
omnibus post resurrectionem suam parem potestatem 
tribuat et dicat: Sicut misit me Pater, et ego mitto vos. 
Accipite Spiritum sanctum: si cuius remiseritis peccata, 
remittentur ill, si cuius tenueritis, tenebuntur; tamen 
ut unitatem manifestaret, unitatis eiusdem originem ab 
uno incipientem sua auctoritate disposuit. Hoc erant 
utique et caeteri apostoli, quod fuit Petrus, pari con- 
sortio praediti et honoris et potestatis, sed exordium ab 
unitate proficiscitur, ut ecclesia Christi una monstretur. 
Quam unam ecclesiam etiam in Cantico canticorum 
Spiritus sanctus ex persona Domini designat et dicit: 
Una est columba mea, perfecta mea, una est matri suae, 
electa genetrici suae. (4) Hanc ecclesiae unitatem qui 
non tenet, tenere se fidem credit ? Qui ecclesiae reni- 
titur et resistit, in ecclesia se esse confidit, quando et 
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fountain of truth, and there is no looking to the Head, 
the teaching of our heavenly Master is not kept. 

§ 4. If anyone consider and weigh this, he will need 
no long arguments or discussion. A brief setting forth 
of the truth is an easy way to convince a man of the 
faith. The Lord speaks to Peter: I say unto thee that 
thou art Peter, and upon this rock I will build my church, 
and the gates of hell shall not prevail against it. And I 
wil give unto thee the keys of the kingdom of heaven ; 
and whatsoever things thou shalt bind on earth, shall be 
bound also in heaven ; and whatsoever things thou shalt 
loose on earth, shall be loosed also in heaven. And a 
‘second time, after his resurrection, he says unto him: 
| Feed my sheep.2 And although to all the Apostles, after 
his resurrection, he gives equal power, saying: As the 
Father hath sent me, even so send I you. Receive ye the 
Holy Spirit. Whose soever sins ye remit, they shall be 
‘remitted to him ; whosesoever sins ye retain, they shall be 
retained :° yet, in order that he might manifest unity, 
by his own authority he: placed the origin of the same 
‘unity, as beginning from one. Certainly the rest of | 
the Apostles were what Peter was, endued with an 
equal fellowship of dignity and power; but the be- 
ginning starts from unity, that the Church of Christ 
may be shown forth as one. And this one Church also, 
in the Song of Songs, the Holy Spirit denotes in the 
person of the Lord, with these words: My dove, my un- 
defiled, is one ; she is the only one of her mother, chosen of 
her that bare her.* Does he who holds not this unity of 
the Church believe that he holds the faith? Is he who 
strives against and resists the Church confident that 


1 Matt. xvi. 18, 19. 2 John xxi. 15. 
3 John xx. 20-23. 4 Cant. vi. 9. 
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beatus apostolus Paulus hoc idem doceat et sacramentum 
unitatis ostendat dicens: Unum corpus et unus spiritus, 
una spes vocationis vestrae, unus Dominus, una fides, 
unum baptisma, unus Deus ? = 

V. Quam unitatem firmiter tenere et vindicare debe- 
mus, Maxime episcopi, qui in ecclesia praesidemus, ut 
episcopatum quoque ipsum unum atque indivisum 
probemus. Nemo fraternitatem mendacio fallat, nemo 
fidei_ veritatem perfida praevaricatione corrumpat. 
Episcopatus unus est, culus a singulis in solidum pars 
tenetur. Ecclesia quoque una est, quae in multitu- 
dinem latius incremento foecunditatis extenditur, quo- 
modo solis multi radii, sed lumen unum, et rami arboris Z 
multi, sed robur unum tenaci radice fundatum, et cum 
de fonte uno rivi plurimi defluunt, numerositas licet 
diffusa videatur exundantis copiae largitate, unitas 
tamen servatur in origine. Avelle radium solis a cor- 
pore, divisionem lucis unitas non capit; ab arbore 
frange ramum, fractus germinare non poterit; a fonte 
praecide rivum, praecisus arescit. Sic et ecclesia Do- 
mini luce perfusa per orbem totum radios suos porrigit; 
unum tamen lumen est, quod ubique diffunditur, nec 
unitas corporis separatur. Ramos suos in universam 
terram copia ubertatis extendit, profluentes largiter 
rivos latius expandit, unum tamen caput est et origo — 
una et una mater foecunditatis successibus copiosa; 
(5) illius foetu nascimur, illius lacte nutrimur, spiritu 


elus animamur. 
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he is in the Church, since the blessed Apostle Paul teaches 
this same thing and displays the mystery of unity 
} saying: There is one body and one spirit, one hope of 
your calling ; one Lord, one faith, one baptism, one God 2 
) § 5. This unity we ought to hold and to maintain, 
| especially we, the Bishops, who preside over the Church, 
} that we may prove the episcopate itself one and indi- 
§ visible. Let no man deceive the brotherhood with a 
} lie; let no man corrupt the truth of the faith by faith- 
lessness and treachery. The episcopate is one—a joint 
property in which we all severally share. The Church 
} is one, though it spreads abroad into a multitude of 
} churches, with a fruitfulness that goes on increasing; 
even as the sun has many rays but one light, and a tree 
many branches yet one strength, deep-seated in the 
} clinging root. And while from one source flows down 
} many a stream, albeit innumerable waters seem diffused 
} by the bounty of its overflow, yet.is unity preserved in 
} the source itself. Pluck a ray from the body of the sun, 
} and its unity admits no division of the light; break a 
} branch from a tree; broken, it will bud no more: cut a 
} rill from the fountain-head, and the rill, cut off, dries up. 
} So too the Church, flooded by the light of the Lord, puts 
} forth rays through the whole world. Yet is it one light 
} which is diffused everywhere; the unity of the body 
} remains unbroken. In the exuberance of her riches the 
} Church spreads forth her boughs over the entire earth; 
} wider and wider she expands her amply flowing streams; 
} and still there is one head, and one source, and one 
| mother, abundant in successive births. It is of her 
womb that we are born, by her milk that we are 
} nourished, by her breath that we live. 
i 1 Eph. iv. 4-6. 
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VI. Adulterari non potest sponsa Christi, incorrupta 
est et pudica. Unam domum novit, unius cubiculi 
sanctitatem casto pudore custodit. Haec nos Deo 
servat, haec filios regno, quos generavit, assignat. Quis- 
quis ab ecclesia segregatus adulterae iungitur, a pro- 


missis ecclesiae separatur, nec perveniet ad Christi 


praemia, qui relinquit ecclesiam Christi. Alienus est, 
profanus est, hostis est. Habere iam non potest Deum 
patrem, qui ecclesiam non habet matrem, Si potuit 
evadere quisquam, qui extra arcam Noe fuit, et qui extra 


ecclesiam foris fuerit, evadit. Monet Dominus et dicit: — 
Qui non est mecum, adversus me est, et qui non mecum J 
colligit, spargit. Qui pacem Christi et concordiam — 
rumpit, adversus Christum facit; qui alibi praeter — 
ecclesiam colligit, Christi ecclesiam spargit. Dicit 4 
Dominus: Ego et pater unum sumus; et iterum de Patre — 
et Filio et Spiritu sancto scriptum est: Et hi tres unum — 


sunt; et quisquam credit hance unitatem de divina 


firmitate venientem, sacramentis coelestibus cohaerentem F 
scindi in ecclesia posse et voluntatum collidentium ~ 
divortio separari? Hance unitatem qui non tenet, non — 
tenet Dei legem, non tenet Patris et Filii fidem, vitam— 


non tenet et salutem. 


VII. (6) Hoc unitatis sacramentum, hoc vinculum — 
concordiae inseparabiliter cohaerentis ostenditur, quando — 
in evangelio tunica Domini Iesu Christi non dividitur — 
omnino nec scinditur, sed sortientibus de veste Christi, — 
quis ipsam potius indueret, integra vestis accipitur et — 
incorrupta atque indivisa tunica possidetur. Loquitur 
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5 6. The spouse of Christ cannot be defiled; het is 
uncorrupt and chaste. One home she knows; the 
sanctity of one chamber she guards with modesty and 
purity. It is she who keeps us for God, it is she who 
appoints unto the kingdom the sons she has borne. 
Whoever, separating himself from the Church, is joined 
to an adulteress, is cut off from the promises of the 
Church; nor will he who leaves the Church of Christ 
attain to Christ’s promises. He is an alien, a castaway, 
a foe. No longer can he have God for his father who 
has not the Church for his mother. If anyone was able 
to escape who was outside the ark of Noah, then will he 
escape who is outside the pale of the Church. We are 
warned by the Lord, who says: He that is not with me 
is against me ; and he that gathereth not with me, scattereth.? 
He who breaks the peace and harmony of Christ is 
against Christ; he who gathers elsewhere, outside the 
Church, scatters the Church of Christ. The Lord says: 
I and my father are one ;” and again, of Father, Son, and 
Holy Spirit it stands written: And these three are one.® 
And does anyone suppose that this oneness, proceeding 
from the divine power, and cohering in heavenly sacra- 
ments, can be rent asunder in the Church, and separated 
by the disunion of wills at variance? He who holds not 
this unity, holds not God’s Law, holds not the faith of 
} Father and Son, holds not life and salvation. 

} § 7. This sacrament of unity, this bond of concord 
i closely cohering, is shown when, in the Gospel, the robe 
} of our Lord Jesus Christ is not divided nor rent at all; 

{ but, when they cast lots who should put on the vesture 
of Christ, the whole vesture is taken and an unspoilt 
-and undivided robe is possessed. In the words of 
1 Matt. xii. 30. 2 John x. 30. 3 ] John v. 7. 
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ac dicit scriptura divina: De tunica autem, quia de su- — 
periore parte non consutilis, sed per totum textilis © 
fuerat, dixerunt ad invicem: Non scindamus illam, sed. 
sortiamur de ea, cuius sit. Unitatem illa portabat de 4 
superiore parte venientem, id est de coelo et a Patre 
venientem, quae ab accipiente ac possidente scindi om- 
nino non poterat, sed totam simul et solidam firmitatem ~ 
inseparabiliter obtinebat. Possidere non potest indu- 
mentum Christi, qui scindit et dividit eeclesiam Christi. — 
Contra denique, cum Salomone moriente regnum eius : 
et populus scinderetur, Achias propheta leroboam regi © 
obvius factus in campo in duodecim scissuras vesti- | 
mentum suum discidit dicens: Sume tibi decem scissuras, 
quia haec dicit Dominus: Ecce scindo regnum de manu — 
Salomonis et dabo tibi decem sceptra, et duo sceptra 
erunt ei propter servum meum David et propter Hieru- 
salem civitatem, quam elegi, ut ponam nomen meum ~ 
illic. Cum duodecim tribus Israel scinderentur, vesti- 
mentum suum propheta Achias discidit. At vero quia 
Christi populus non potest scindi, tunica eius per totum 
textilis et cohaerens divisa a possidentibus non est, 
individua, copulata, connexa ostendit populi nostri, qui - 
Christum induimus, concordiam cohaerentem. Sacra-— 
mento vestis et signo declaravit ecclesiae unitatem. 
VIII. (7) Quis ergo sic est sceleratus et perfidus, quis” 
sic discordiae furore vesanus, ut aut credat scindi posse 
aut audeat scindere unitatem Dei, vestem Domini, 
ecclesiam Christi? Monet ipse in evangelio suo et 
docet dicens: Et erit unus grex et unus pastor; et esse 
posse uno in loco aliquis existimat aut multos pastores 


at 
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holy Scripture: But, as for the coat, because it was unsewn, 
but had been woven from the top throughout, they said one 
to another, Let us not rend it, but cast lots whose it shall be." 
It possessed a unity coming from the top—that is, 
coming from heaven and from the Father; and. it 
could not at all be rent by the owner and possessor; 
it was complete—a single undivided whole. He cannot 
possess the garment of Christ who rends and divides the 
Church of Christ. On ‘the other hand, when, on 
Solomon’s death, his realm and people were being torn 
asunder, Ahijah the prophet, meeting King Jeroboam 
in the field, tore his raiment into twelve pieces, saying: 
i) Take thee ten pieces, for thus saith the Lord : Lo, I rend the 
kingdom from the hand of Solomon, and shall give unto 
thee ten sceptres ; and two sceptres shall be unto him for my 
servant David’s sake, and for the city of Jerusalem which 
I have chosen, to set my name there.2, When the twelve 
tribes of Israel were being rent asunder, the prophet | 
Ahijah rent his own clothes. But because Christ’s 
people cannot be rent, his coat, woven throughout and 
} cohering, was not divided by its possessors; individual, 
joined together in one, it displays the close concord 
} of our people who put on Christ. By the mystical 
| symbol of this garment has he declared the unity of 
| the Church. 

| § 8. Who, then, so wicked and so treacherous, who 
} so maddened with the fury of discord, as to believe that . 
| the unity of God can be rent, or to dare to rend that 
| unity—the vesture of the Lord, the Church of Christ 
He himself warns us in the Gospel, and teaches, saying: 
\} There shall be one flock, one shepherd.? And does anyone 
imagine that there can be in one place many shepherds, 

1 John xix. 23, 24. 2 1 Kings xi. 31 sq. 3 John x. 16. 
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aut plures greges ? Apostolus item Paulus hance eandem 
nobis insinuans unitatem obsecrat et hortatur dicens: — 
Obsecro, inquit, vos, fratres, per nomen Domini nostri 
Iesu Christi, ut id ipsum dicatis omnes, et non sint in 
vobis schismata; sitis autem compositi in eodem sensu — 
et in eadem sententia. Et iterum dicit: Sustinentes 
invicem in dilectione, satis agentes servare unitatem 
spiritus in coniunctione pacis. Stare tu et vivere putas 
posse de ecclesia recedentem, sedes sibi alias et diversa — 
domicilia condentem, cum dictum sit ad Rahab, in qua 
praeformabatur ecclesia: Patrem tuum et matrem tuam — 
et fratres tuos et totam domum patris tui colliges ad te — 
ipsam in domum tuam, et erit, omnis, qui exierit ostium 
domus -tuae foras, reus sibi erit; item sacramentum 7 
Paschae nihil aliud in Exodi lege contineat, quam ut 
agnus, quiin figura Christi occiditur, in domo una edatur 2 
Loquitur Deus dicens: In domo una comedetur, non 
elicietis de domo carnem foras. Caro Christi et sanctum — 
Domini eiici foras non potest, nec alia ulla credentibus 
praeter unam ecclesiam domus est. Hanc domum, hoc - 
unanimitatis hospitium designat et denuntiat Spiritus 
sanctus in psalmis dicens: Deus, qui inhabitare facit 
unanimes in domo. (8) In domo Dei, in ecclesia Christi 
unanimes habitant, concordes et simplices perseverant. 
IX. Idcirco et in columba venit Spiritus sanctus; sim- 
plex animal et lactum, non felle amarum, non morsibus 
saevum, non unguium laceratione violentum, hospitia 
humana diligere, unius domus consortium nosse, cum 
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or more than one flock? Likewise also the Apostle 
Paul, urging this unity upon us, earnestly warns us 
thus: I implore you, brethren, by the name of our Lord 
Jesus Christ, that ye all speak the same thing, and that there 
be no schisms among you ; that ye be all united together 
in the same mind and in the same opinion... And again: 
Upholding one another in love, striving to keep the unity of 
spirit in the bond of peace.” Think you that a man can 
stand and live if he withdraws from the Church, founding 
for himself a new home and a different dwelling-place, 
seeing that it was said to Rahab, the type of the Church: 
- Take to thee thy mother and brother and all thy father's 
house into thine own home ; and it shall be that whosoever 
goeth out beyond the door of thy house shall bring the guilt 
upon his own head #? So also, in the law of Exodus, can 
the sacrament of the Passover require aught else save 
that the lamb, which is slain as a type of Christ, be eaten 
in one house? God speaks on this wise: It shall be eaten 
in one house ; ye shall not cast the flesh thereof out of doors.* 
The flesh of Christ, and the holy thing of the Lord, 
cannot be cast out; nor can there be any home for 
believers save the one Church. This home, this inn of 
agreement, the Holy Spirit marks out clearly in the 
Psalms, saying: God, who maketh men to live with one 
mind in-an house.” In the house of God, in the Church 
of Christ, men live together with one mind; in concord 
and in singleness of heart do they endure. 

§ 9. For this cause also the Holy Spirit came in the 
form of a dove, a guileless and a joyous creature, not 
bitter with gall, not fierce nor apt to bite, not violent nor 
tearing with its claws; it loves the fellowship of men. 


11 Cor. i. 10. 2 Eph. iv. 2, 3. 3 Josh. ii. 18, 19 
4 Exod. xii. 46. 5 Ps. Ixviil. 6. 
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generant, simul filios edere, cum commeant, volatibus 
invicem cohaerere, communi conversatione vitam suam 
degere, oris osculo concordiam pacis agnoscere, legem 
circa omnia unanimitatis implere. Haec est in ecclesia 


noscenda simplicitas, haec caritas obtinenda, ut columbas 


dilectio fraternitatis imitetur, ut mansuetudo et lenitas 
agnis et ovibus aequetur. Quid facit in pectore christi- 
ano luporum feritas et canum rabies et venenum letale 
serpentum et cruenta saevitia bestiarum? Gratulandum 
‘est, cum tales de ecclesia separantur, ne columbas, ne 
oves Christi saeva sua et venenata contagione praedentur. 
Cohaerere et coniungi non potest amaritudo cum dulce- 
dine, caligo cum lumine, pluvia cum serenitate, pugna 
cum pace, cum foecunditate sterilitas, cum fontibus 
siccitas, cum tranquillitate tempestas. Nemo existimet, 
bonos de ecclesia posse discedere. Triticum non rapit 
ventus, nec arborem solida radice fundatam. procella 
subvertit. Inanes paleae tempestate iactantur, inva- 
lidae arbores turbinis incursione evertuntur. Hos exse- 
ccratur et percutit Ioannes apostolus dicens: Ex nobis 
exierunt, sed non fuerunt ex nobis. Si enim fuissent 
ex nobis, mansissent utique nobiscum. She ae. 
X. (9) Hinc haereses et factae sunt frequenter et 
fiunt, dum perversa mens non habet pacem, dum perfidia 
discordans non tenet unitatem. Fieri vero haec Do- 
minus permittit et patitur manente propriae libertatis 
arbitrio, ut dum corda nostra et mentes nostras veritatis 
discrimen examinat, probatorum fides integra manifesta 
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dwells in one home; when they breed, they bring up their 
young ones together; when they fly abroad, they keep 
close together, passing their life in united intercourse, 
understand the harmony of peace with mutual kisses, 
fulfilling the law of love in all things. This purity of 
heart must be recognized in the Church, this affection 
held fast, that brotherly love may imitate doves, that 
kindliness and gentleness may match those of lambs and 
sheep. What place in a Christian breast is found for the 
savagery of wolves, the fierceness of dogs, the deadly 
poison of snakes, or the cruel fury of wild beasts? We 
must be glad when men of such passions are severed from 
the Church, lest, with their fierce and poisonous con- 
tagion, they prey upon the doves and sheep of Christ. 
- Bitterness can have no union nor fellowship with sweet- 
ness, darkness with light, storm with calm, war with 
peace, famine with plenty, drought with flowing springs, 
tempest with tranquillity. Let no man think that good 
men can depart from the Church. Wind does not carry 


} off the grain, nor does storm overthrow a tree well 


rooted. It is the light husks that are whirled by a 
tempest; it is feeble trees that are flung down by the 
violence of wind. These are the men whom John the 
Apostle smites and curses, when he says: They went forth 
from us, but they were not of us. For tf they had been of 
1 us, they would have remained with us.* 

§ ~ § 10. Hence heresies have frequently taken place, and 
§ still take place, the perverted mind possessing no peace, 
and unity being impossible through faithlessness and 
discord. Nevertheless the Lord permits these things to 
be, the freedom of the will still remaining, in order that, 
§ while our minds and hearts are weighed by the test of 
. 1 1 John ii. 19. 
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luce clarescat. Per apostolum praemonet Spiritus 
sanctus et dicit: Oportet haereses esse, ut probati mani- 
festi sint in vobis. Sic probantur fideles, sic perfidi 
deteguntur, sic et ante iudicii diem hic quoque iam 
iustorum atque iniustorum animae dividuntur, et a — 
frumento paleae separantur. Hi sunt, qui se ultro 
apud temerarios convenas sine divina dispositione prae- 
ficiunt, qui se praepositos sine ulla ordinationis lege — 
constituunt, qui nemine episcopatum dante episcopi sibi 
nomen assumunt, quos designat in psalmis Spiritus 
sanctus sedentes in pestilentiae cathedra, pestes et lues 
fidei, serpentis ore fallentes et corrumpendae veritatis 
artifices venena letalia linguis pestiferis evomentes, — 
quorum sermo ut cancer serpit, quorum tractatus pectori- 
bus et cordibus singulorum mortale virus infundit. 

XI. Contra eiusmodi clamat Dominus, ab his refrenat 
et revocat errantem plebem suam dicens: Nolite audire 
sermones pseudoprophetarum, quoniam visiones cordis 
eorum frustrantur eos. Loquuntur, sed non ab ore 
Domini. Dicunt eis, qui abiiciunt verbum Dei: Pax 
erit vobis et omnibus ambulantibus in voluntatibus suis. 
Omnis, qui ambulat in errore cordis sui, non venient 
super eum mala. Non locutus sum ad eos, et ipsi 
prophetaverunt. Si stetissent im substantia mea et 
audissent verba mea et si docuissent populum meum, 


convertissem eos a malis cogitationibus eorum. Hos 
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truth, the unblemished faith of those that have been 
approved may shine forth in clear light. The Holy 
Spirit warns us through the Apostle, who says: Heresies 
must needs be, that they that are approved may be made 
manifest among you.! Thus are the faithful proved, thus 
are the false detected; thus, even before the Judgment 
Day, here also are the souls of the just and of the unjust 
divided, and the chaff separated from the wheat. These 
are they who, without divine dispensation, of their own 
initiative set themselves over their rash comrades, 
appoint themselves rulers without any rite of ordina- 
tion, who take to themselves the name of “bishop,” 
though no man gives them a bishopric. These the Holy 
Spirit describes, in the Psalms, as sitteng in the chair of 
pestilence,? plagues and blights of faith, deceiving with 
the serpent’s mouth, spueing out deadly poisons from 
_plague-bearing tongues, whose words spread like an 
ulcer, whose writings pour a deadly venom into the 
hearts and breasts of men. 

§ 11. Against such the Lord cries aloud; from these 
he curbs and summons back his erring children, saying: 
_ Hearken not unto the sayings of false prophets, since the 

visions of their heart make them of none effect. They 
speak, but not from the Lord’s mouth. They say unto 
them that cast away the word of God, Peace shall be yours, 
and to all those who walk according to their own devices. 
Every man who walketh in the error of his own heart, upon 
hum shall no evil come. I have not spoken to them ; and 
they themselves have prophesied. Had they stood in my 
counsel and hearkened unto my words, and taught my 
people, then would I have turned them from thew evil 


1 1 Cor. xi. 19. 2 Ps. i. 1. 
3 2 Tim. ii. 17. 
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ooeten denuo Downes designat et denotat dicens: 
Me dereliquerunt fontem aquae vivae et effoderunt sibi 
lacus detritos, qui non possunt aquam portare. Quando — 
aliud baptisma praeter unum esse non possit, baptizare 
se posse opinantur; vitae fonte deserto vitalis et salutaris 
aquae gratiam pollicentur. Non abluuntur illic ho- 
mines, sed potius sordidantur, nec purgantur delicta, 
sed imo cumulantur. Non Deo nativitas illa, sed dia- 
bolo filios generat. Per mendacium nati veritatis 
promissa non capiunt; de perfidia procreati fidei gratiam 
perdunt. Ad pacis praemium venire non possunt, 
qui pacem Domini discordiae furore ruperunt. 

XII. (10) Nec se quidam vana interpretatione decipi- 
ant, quod dixerit Dominus: Ubicunque fuerint duo aut 
tres collecti in nomine meo, ego cum eis sum. —Corrup- 
tores evangelii atque interpretes falsi extrema ponunt 
et superiora praetereunt partis memores et partem 
subdole comprimentes; ut ipsi ab ecclesia scissi sunt, ita 
capituli unius sententiam scindunt. Dominus enim 
cum discipulis suis unanimitatem suaderet et pacem: 
Dico, inquit, vobis, quoniam si duobus ex vobis conve- 
nerit in terra, de omni re, quamcunque petieritis, con- 
tinget vobis a Patre meo, qui in coelis est. Ubicunque | 
enim fuerint duo aut tres collecti in nomine meo, ego 
cum eis sum; ostendens non multitudini, sed unanimitati 
deprecantium plurimum tribui. Si duobus, inquit, ex 
vobis convenerit in terra; unanimitatem prius posuit, 
concordiam pacis ante praemisit, ut conveniat nobis 
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thoughts These same people the Lord signifies when 
he says: They have forsaken me, the fount of living water, 


and have digged for themselves broken cisterns, which 
cannot hold water.2 While there can be no other baptism 


save one, they believe they can baptize; forsaking the 


spring of life, they promise the grace of living and saving 


water. Men are not cleansed thereby, but become foul; . 
nor are their sins purged, but rather are heaped up. 


Such a birth gives children not to God, but to the devil. 


Born of a lie, they receive not the promises of truth; 
begotten of unbelief, they lose the grace of faith. They 
cannot come to the reward of peace, who have broken 
the peace of God by the madness of discord. 

§ 12. Let not certain people deceive themselves with 
a vain interpretation, touching the words of the Lord: 
Wheresoever two or three are gathered together in my name, 
there am I with them.® Corrupters of the Gospel, and 


- false interpreters, set down the last words, but pass by 
_ what goes before, remembering but part, while part they 
cunningly suppress. As they are themselves rent from 


the Church, so they rend the meaning of a passage that 


is one. For when the Lord was urging harmony and 
- peace unto his disciples, he said: J say unto you that of two 


of you agree on earth touching aught that ye shall ask, a 
shall be granted unto you by my Father who is in heaven. 
For wheresoever two or three are gathered together in my 


name, there am I with them ;* clearly showing that most 


is given, not to a multitude when they pray, but to unity 
of heart. If, says he, two of you shall agree on earth : 
he has put unity of heart first; he has set a concord of 


peace first; he has taught us to agree stoutly and faith- 


1 Jer. xxiii. 16-21. 2 Jer. ii. 13. 
3 Matt. xviii. 20. 4 Matt. xviii. 20. 
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fideliter et firmiter, docuit. Quomodo autem potest 
ei cum aliquo conyenire, cui cum corpore ipsius ecclesiae 
et cum universa fraternitate non convenit ? Quomodo 
possunt duo aut tres in nomine Christi colligi, quos 
constat a Christo et ab eius evangelio separari? Non 
enim nos ab illis, sed illi a nobis recesserunt et, cum 
haereses et schismata postmodum nata sint, dum con- 
venticula sibi diversa constituunt, veritatis caput atque 


originem reliquerunt. Dominus autem de ecclesia sua 


loquitur et ad hos, qui sunt in ecclesia, loquitur, ut si ipsi — 
concordes fuerint, si secundum quod mandavit et monuit, j 
duo aut tres licet, collecti unanimiter oraverint, duo aut 
tres licet sint, impetrare possint de Dei maiestate, quod — 


postulant. (11) Ubicunque fuerint duo aut tres collecti 


in nomine meo, ego, inquit, cum eis sum, cum simplicibus 
scilicet atque pacatis, cum Deum timentibus et Dei prae- 
cepta servantibus. Cum his duobus vel tribus licet esse 
ge dixit, quomodo et cum tribus pueris in camino ignis 
fuit et, quia in Deum simplices atque inter se unanimes 
permanebant, flammis ambientibus medios spiritu roris 
animavit, quomodo apostolis duobus in custodia clausis, 
quia simplices, quia unanimes erant, ipse adfuit, ipse 
resolutis carceris claustris, ut verbum, quod fideliter 


praedicabant, multitudini traderent, ad forum rursus 


imposuit. Quando ergo in praeceptis suis ponit et dicit. — 
Ubi fuerint duo aut tres collecti in nomine meo, ego © 


cum eis sum, non homines ab ecclesia dividit, qui instituit 
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fully. Yet how can a man agree with his fellow who fails 
to agree with the body of the Church itself and with the 
general brotherhood ? How can two or three be gathered 
together in Christ’s name, when it is known that they 
are separating themselves from Christ and his gospel ? 
For they do not secede from them, but they from us, and 
whereas heresies and schisms have arisen later, through 
men setting up separate coteries for themselves, they have 
abandoned the head and fountain of truth. But it is 
of his own Church that the Lord is speaking, and to those 
who are in the Church, that, if they are of one mind, if 
(according to his warning and command), though but 
two or three, they pray together in oneness of heart, 
they may be able—though two or three—to obtain from 
the divine majesty what they ask. Wheresoever two or 
three are gathered together 1n my name, I (says he) am 
with them—that is, with the simple-hearted and the 
peaceable, with them that fear God and keep his com- 
mandments. With these “two or three” he has told 
us “he is,”’ even as he was with the Three Children in 
the fiery furnace; and, because they continued of one 
mind and simple-hearted towards God, he revived them 
in the midst of the circling flames ‘‘ with the spirit of 
dew’; even as he was himself present with the two 
Apostles in prison, because they were single-hearted, 
because they were of one mind; and he himself, when the 
prison doors had been unlocked, set them again in the 
market place, that they might deliver to the multitude 
the word they were preaching faithfully. When, then, he 
sets forth and declares in his command, Where two or 
three are gathered together in my name, I am with them, he 
§ does not divide men from the Church, who has himself 

instituted and made that Church, but, upbraiding the 
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et en ecclesiam, sed exprobrans dievondinen perfidis et 4 
fidelibus pacem sua voce commendans ostendit, magis esse — | 
se cum duobus aut tribus unanimiter orantibus, quam 
cum dissidentibus~ plurimis, plusque impetrari posse 
paucorum concordi prece, quam discordiosa oratione — 
multorum. 

XIII. Ideo et cum orandi legem daret, addidit dicens: 
Et cum steteritis ad orationem, remittite, si quid habetis — 
adversus aliquem, ut et Pater vester, qui in coelis est, 
remittat vobis peccata. Et ad sacrificium cum dissen- 
sionevenientem revocat ab altari et iubet prius concordare 
cum fratre, tunc cum pace redeuntem Deo munus offerre, _ 
quia nec ad Cain munera respexit Deus; neque enim 
pacatum habere Deum poterat, qui cum fratre pacem — 
per zeli discordiam non habebat. Quam sibi igitur 
pacem promittunt inimici fratrum? quae sacrificia _ 
celebrare se credunt aemuli sacerdotum? An secum 
esse Christum, cum collecti fuerint, opinantur, qui extra — 
Christi ecclesiam colliguntur ? 

XIV. (12) Tales etiamsi occisi in confessione nominis — 
fuerint, macula ista nec sanguine abluitur; inexpiabilis — 
et gravis culpa discordiae nec passione purgatur. Esse — 
martyr non potest, qui In ecclesia non est; ad regnum ~ 
pervenire non poterit, qui eam, quae regnatura est, 
derelinquit. Pacem nobis Christus dedit, concordes atque 
unanimes esse praecepit, dilectionis et caritatis foedera 
incorrupta atque inviolata servari mandavit; exhibere 
se non potest martyrem, qui fraternam non tenuit cari- 
tatem. Docet hoc et contestatur Paulus apostolus — 
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} faithless for their discord and with his own voice com- 
mending peace to the faithful, he shows that he is 
present with two or three praying together in unity 
| rather than with a multitude of schismatics; and that 
more can be gained by the harmonious prayers of a few 
than by the inharmonious petition of many. 
_§ 13. Therefore, when he gave the rule of prayer, he 
added these words: When ye stand praying, forgive if 
ye have aught against any man, that your Father also, who 
as in heaven, may forgive you your trespasses.: And 
} when a man comes to the sacrifice with war in his heart, 
| he calls him back from the altar and bids him first to 
} be reconciled with his brother, and then; returning in 
# peace, offer to God his gift; for God looked not upon the 
} gifts of Cain; nor, indeed, could he have God at peace 
} with him, seeing that he had not peace with his brother 
through envy and hatred. What sort of peace, then, do 
haters of their brethren promise for themselves? What 
§ sacrifices do they deem they offer, who are rivals of 
} the priests? Do they believe that Christ is with them 
} in their assemblies, who assemble together outside the 
} Church of Christ? 
§ 14. Though such men be slain in confessing the 
j Name, not even by blood is that stain washed away; 
} inexpiable and grievous is the guilt of discord, nor is it 
} purged by suffermg. No martyr can he be who is not 
j in the Church; never can he come to the kingdom who 
} abandons her who is destined to reign. Christ gave us 
peace; he bade us be of one heart and’ mind; he com- 
manded that the bonds of love and charity be kept 
fwhole and undefiled; he cannot show himself as a 
paris who has not kept the law of brotherhood. This 


1 Mark xi. 25. 
3 
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: 
dicens: Et si habuero fidem, ita ut montes transferam, 1 
caritatem autem non habeam, nihil sum. Et si in cibos | 
pauperum distribuero omnia mea et si tradidero corpus | 
meum, ut ardeam, caritatem autem non habeam, nihil 
proficio. Caritas magnanima est, caritas benigna est, 
caritas non aemulatur, non agit perperam, non inflatur, © 
non irritatur, non cogitat malum, omnia diligit, omnia ‘ 
credit, omnia sperat, omnia sustinet. Caritas nun- | 
quam excidit. Nunquam, inquit, excidit caritas. 


Haec enim semper in regno erit, haec in aeternum fra- © 
ternitatis sibi cohaerentis unitate durabit. Ad regnum 4 
coelorum non potest pervenire discordia; ad praemia 
Christi, qui dixit: Hoc est mandatum meum, ut diligatis — 
invicem, quemadmodum dilexi vos; pertinere non poterit, 

qui dilectionem Christi perfida dissensione violavit. | 


Qui caritatem non habet, Deum non habet. Jloannis 
beati apostoli vox est: Deus, inquit, dilectio est, et qui 
manet in dilectione, in Deo manet, et Deus in illo 


manet. Cum Deo manere non possunt, qui esse in ecclesia — 


Dei unanimes noluerunt. Ardeant licet flammis et 
ignibus traditi vel obiecti bestiis animas suas ponant, — 
non erit illa fidei corona, sed poena perfidiae, nec religiosae 
virtutis exitus gloriosus, sed desperationis interitus. 

Occidi talis potest, coronari non potest. (13) Sic se 
christianumesse profitetur, quomodo et Christum diabolus 
saepe mentitur, ipso Domino praemonente et dicent: 
Multi venient in nomine meo dicentes: Ego sum Christus, 
et multos fallent. Sicut ille Christus non est, quamvis 


~ 
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the Apostle Paul also teaches, and witnesses thereto in 
these words: And though I have faith, so that I can remove 
mountains, but have not love, I am nothing. And though 
I give all my goods to feed the poor, and though I gwe my 
body to be burned, but have not love, it profiteth me nothing. 
Love is forebearing, love is kind ; love enrreth not, acteth 
not wrongfully, is not puffed up, is not provoked ; thinketh 
no evil, loveth all things, believeth all things, hopeth 
all things, beareth all things. Love never faileth.1_ The 
Apostle says, Never faileth. For love shall reign for ever, 
love shall last eternally in the unity of a brotherhood 
. that is one initself. Into the kingdom of heaven discord 
cannot enter; it cannot win the rewards of Christ, who 
said: This is my commandment, that ye love one another, 
even as I have loved you. The kingdom cannot be his 
who has violated the love of Christ by treachery and 
dissension. He who has not love, has not God. In the 
words of John the Apostle: God ws. love; and he that 
abideth in love, abideth in God, and God abideth in him.8 
They cannot abide with God who have refused to be 
of one mind in the Church of God. Though they burn 
in flames, and lay down their lives, a prey to flames or 
to wild beasts, not theirs shall be the crown of faith, 
_ but the punishment of unfaithfulness; not the glorious 
end of religion and virtue, but the death of despair. 
Such a man may be slain; crowned he cannot be. He 
professes himself to be a Christian in the way wherein 
the devil often pretends to be Christ; as the Lord himself 
forewarns us, saying: Many will come m my name, 
saying, “I am Christ,” and will deceive many.* As that 
man is not Christ, albeit he deceive in Christ’s name, 


1 1 Cor. xiii. 2-5, 7, 8. 2 John xv. 12. 
3 1 John iv. 16. 4 Mark xiii. 6. 
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fallat in nomine, ita nec christianus videri potest, qui 
non permanet in evangelii eius et fidei veritate. 

XV. Nam et prophetare et daemonia excludere et vir- — 
tutes magnas in terrisfacere sublimis utique et admirabilis — 
res est, non tamen regnum coeleste consequitur, quisquis — 
in his omnibus invenitur, nisi recti et iusti itineris obser- © 
vatione gradiatur. Denuntiat Dominus et dicit: Multi 
mihi dicent in illo die: Domine, Domine, nonne in tuo © 
nomine prophetavimus et in tuo nomine daemonia exclu- 
simus et in nomine tuo virtutes magnasfecimus? Httunc — 
dicam illis: Nunquam vos cognovi, recedite a me, qui | 
operamini iniquitatem. Justitia opus est, ut promereri 
quis possit Deum iudicem; praeceptis eius et monitis — 
obtemperandum est, ut accipiant merita nostra merce- ’ 
dem. Dominus in evangelio suo, cum spei et fidei nostrae — 
viam compendio breviante dirigeret: Dominus Deus tuus, 
inquit, Deus unus est; et: Diliges Dominum Deum tuum ~ 
de toto corde tuo et de tota anima tua et de tota virtute © 
tua. Hoc est primum mandatum; et secundum simile 
huic: Diliges proximum tuum tanquam te. In his duobus — 
- praeceptis tota lex pendet et prophetae. Unitatem simul — 
et dilectionem magisterio suo docuit, prophetas omnes || 
et legem praeceptis duobus inclusit. (Quam vero unita-— 
tem servat, quam dilectionem custodit aut cogitat, qui_ : 
discordiae furore vesanus ecclesiam scindit, fidem— 
destruit, pacem turbat, caritatem dissipat, sacramentum — 
profanat ? q 

XVI. (14) Malum hoe, fidelissimi fratres, iam pridem 
coeperat; sed nunc crevit eiusdem mali infesta clades, et 
exsurgere ac pullulare plus coepit haereticae perversitatis 


j 
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so he cannot be thought a Christian who does not stand — 
fast in the truth of Christ’s gospel and of Christ’s faith. 
_ § 15. To prophesy, to cast out demons, to perform 
mighty miracles on earth is, no doubt, a high and won- 
derful thing; yet the man who is gifted with all these 
powers wins not the heavenly kingdom unless he walks 
circumspectly in the way of righteousness and holiness. 
The Lord utters this denunciation: Many will say to me 
im that day, Lord, Lord, have we not prophesied in thy 
name, and vn thy name cast out demons, and wn thy name 
done many mighty works? Then shall I say unto them, 
I never knew you ; depart from me, ye that work miquity. 
Righteousness is required, that a man may find grace with 
| God as judge; we must obey his biddings and warnings, 

that our merits may receive a reward. When the Lord 
in his gospel was pointing out the pathway of our hope 
and faith in the compass of a few words, he spoke thus: 

} The Lord thy God is one God ; and Thow shalt love the 

} Lord thy God with all thy heart, and with all thy mind, and 

} with all thy might. This is the first commandment ; and 
the second is like unto it: Thou shalt love thy neighbour 

| as thyself. On these two commandments hang the whole 

| law and the prophets.” By his own instruction he has 
| taught us unity and love together; in two commandments 
| he has included all the prophets and the law. But what 

“unity does that man keep, what love does he guard or 

| consider, who, mad with the rage of discord, splits the 

| Church, destroys the faith, disturbs the peace, scatters 
charity, profanes the sacrament. ? 

- § 16. This evil, my beloved brethren, began long 

| since; but now the cruel havoc of this same evil has 

} increased, and the poisonous plague. of heretical per- 

>} Matt. vii. 22, 23. 2 Mark xii. 29-31. 
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et schismatum venenata pernicies, quia et sic in occasu 
mundi fieri oportebat, praenuntiante per apostolum 
nobis et praemonenteSpiritu sancto: In novissimis,inquit, 
diebus aderunt tempora molesta, et erunt homines sibi 
placentes, superbi, tumidi, cupidi, blasphemi, parentibus 
inobedientes, ingrati, impii, sine affectu, sine foedere, 


delatores, incontinentes, immites, bonum non amantes, | 


proditores, procaces, stupore inflati, voluptates magis — 
quam Deum diligentes, habentes deformationem rel1- 
gionis, virtutem autem eius abnegantes. Ex iis sunt, 
qui repunt in domos et praedantur mulierculas oneratas 
peccatis, quae ducuntur variis desideriis, semper dis- | 
centes et nunquam ad scientiam veritatis pervenientes. — 
Et quomodo Iamnes et Mambres restiterunt Moysi, sic — 
et hi resistunt veritati, sed non proficient plurimum. — 
Imperitia enim eorum manifesta erit omnibus, sicut 
et illorum fuit. Adimplentur, quaecunque praedicta — 


sunt, et appropinquante iam saeculi fine hominum 7 


_ pariter ac temporum probatione venerunt. Magis ac — 
magis adversario saeviente error fallit, extollit stupor, 
livor incendit, cupiditas excaecat, depravat impietas, — | 
superbia inflat, discordia exasperat, ira praecipitat. } 

XVII. (15) Non tamen nos moveat aut turbet multo- — 
rum nimia et abrupta perfidia, sed potius fidem nostram 
praenuntiante rei veritate corroboret. Ut quidam tales 
esse coeperunt, quia haec ante praedicta sunt, ita caeteri 
fratres ab eiusmodi caveant, quia et haec ante praedicta — 
sunt instruente Domino et dicente: Vos autem cavete, — 
‘ecce praedixi vobis omnia. Vitate quaeso vos, fratres, 
elusmodi homines et a latere atque auribus vestris perni- . 
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versity and of schisms is beginning to rise up and put 
forth more vigour; for thus must it needs be at the end 
of the world, the Holy Spirit prophesying and fore- 
warning us through the Apostle: In the last days there 
shall be grievous times, and men shall be self-pleasers, 
proud, puffed wp, covetous, blasphemous, disobedient to 
parents, ungrateful, wicked, without affection, truce- 
breakers, informers, unchaste, harsh, hating what is good, 
betrayers, wanton, blown up with folly, loving pleasure 
rather than God, having the form of religion but denying 
its power. Of these come they who creep into homes, and 
make spoil of silly women laden with sins and led away 

with divers desires ; ever learning and never coming to a 
knowledge of the truth. And even as Jamnes and Mambres 
resisted Moses, so also do these men resist the truth: yet 
they shall proceed but little, for the foolishness of these 
men will be manifest to all, as was theirs also.1. Whatever 
things have been foretold are now being fulfilled; and, 
as the end of the age draws on, they have come, in trial 
alike of men and of times. As the adversary rages more 
and more, error deceives, folly exalts, envy inflames, 
greed blinds, wickedness depraves, haughtiness putfis. 
up, discord embitters, anger casts headlong. 

-§ 17. Nevertheless, let not the excessive and sudden 
perfidy of many move or disturb us, but rather let 
the sure word of warning prophecy strengthen our 
faith. As some begin to be such as we have said (because 
this was foretold), so let all the other brethren beware 
of these men, even as the Lord teaches, saying: But take 
ye heed ; behold I have foretold you all things.? I beseech 
you, brothers, shun such men; and put far from your 
heart and hearing their perilous converse, as though 
1 2 Tim. iii. 1-9. > Mark xiii. 23. 


400% CYPRIAN: DE UNITATE BOCLESIAR 


ciosa colloquia velut contagium mortis arcete, sicut scri- 4 
ptum est: Sepi aures tuas spinis, et noli audire linguam 
nequam. Ht iterum: Corrumpunt ingenia bona confabu- 
lationes pessimae. Docet Dominus et admonet a talibus 
recedendum. Caeci sunt, inquit, duces caecorum. 
Caecus autem caecum ducens simul in foveam cadunt. 
Aversandus est talis atque fugiendus, quisquis fuerit 
ab ecclesia separatus. Perversus est huiusmodi et 
peccat et est a semet ipso damnatus. An esse sibi cum 
Christo videtur, qui adversus sacerdotes Christi facit, 
qui se a cleri eius et plebis societate secernit ? Arma 
ille contra ecclesiam portat, contra Dei dispositionem 
repugnat. Hostis altaris, adversus sacrificium Christi 
rebellis, pro fide perfidus, pro religione sacrilegus, inobse- 
quens servus, filius impius, frater inimicus contemtis 
episcopis et Dei sacerdotibus derelictis constituere audet 
aliud altare, precem alteram -illicitis vocibus facere, 
dominicae hostiae veritatem per falsa sacrificia profanare 
nec scire, quoniam qui contra ordinationem Dei nititur, 
ob temeritatis audaciam divina animadversione punitur. 
XVIII. (16) Sic Chore et Dathan et Abiron, qui sibi , 
contra Moysen et Aaron sacerdotem sacrificandilicentiam — 
vindicare conati sunt, poenas statim pro suis conatibus 


pependerunt. Terra compagibus ruptis in profundum _ 


sinum patuit, stantes atque viventes recedentis soli 
hiatus absorbuit. Nec tantum eos, qui auctores fuerant, 
Dei indignantis ira percussit, sed et caeteros ducentcs — 
quinquaginta participes eiusdem furoris et comites, qui 
coagulati cum iisdem simul ad audaciam fuerant, 
exiens a Domino ignis properata ultione consumsit, 


~“ 
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it were the contagion of death; as it is written: Hedge 
thine ears with thorns, and hearken not to an evil tongue. 
_ And again: Evil communications corrupt good minds.” 
The Lord teaches and warns us'to withdraw from such. 
They are blind leaders of the blind, he says; but if a blind 
man leads a blind man, they fall into the pit together? 
Whoever is separated from the Church must be shunned 
and fled from. Such an one is a pervert, and is in sin; 
he is condemned of his own self. Thinks he that he Wee 
aught with Christ who acts against Christ’s priests, who 
separates himself from the fellowship of Christ’s clergy 
and people? That man bears arms against the Church; 
he fights against the ordinance of God. An enemy of the 
altar, a rebel against the sacrifice of Christ; treacherous 
instead of faithful, sacrilegious instead of religious; a 
disobedient servant, a wicked son, an unloving brother; 
scorning Bishops and abandoning God’s priests, he 
dares to set up another altar, to offer other prayer with 
illicit words, to profane by false sacrifices the truth of 
the Lord’s offeting. He knows not that the man that 
strives against the ordinance of God is divinely punished 
for the rashness of his daring. | 
§ 18. Thus Korah, Dathan and Abiram, who tried 
to claim for themselves the right of sacrificing in oppo- 
sition to Moses and Aaron the priest, paid the penalty 
at once for their attempts. The earth, its fastenings 
} broken, gaped asunder, and the gulf in the ground, as 
} it parted, swallowed them up alive and standing. Nor 
did the wrath of an indignant God strike down those 
only who were responsible, but the two hundred and 
fifty besides who had been their partakers and com- 
panions in the same madness, who had united with them 
1 Eeclus. xxviii. 24. 2 1 Cor. xv. 33. 3 Matt. xv.-14. 
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admonens  scilicet et ostendens, contra Deum fieri, 
quidquid improbi fuerint ad destruendam ordinationem : 
Dei humana voluntate conati. Sic et Ozias rex, cum 
turibulum ferens et contra legem Dei sacrificium sibi 
violenter assumens resistente sibi Azaria sacerdote 
obtemperare nollet et cedere, divina indignatione 
confusus et leprae varietate in fronte maculatus est, ea 
parte corporis notatus offenso Domino, ubi signantur, 
qui Dominum promerentur. Et filii Aaron, qui impo- 
suerunt altari ignem alienum, quem non praeceperat Do- 
minus, in conspectu statim Domini vindicantis exstincti : 
sunt. . , 

XIX, (17 ) Quos imitantur scilicet atque sectantur, qui 
Dei traditione contemta alienas doctrinas appetunt 
et magisteria humanae institutionis inducunt; quos . 
increpat Dominus et obiurgat in evangelio suo dicens: 
Reiicitis mandatum Dei, ut traditionem vestram sta-- 
tuatis. Peius hoc crimen est, quam quod admisisse 
lapsi videntur, quitamen in poenitentia criminis constituti _ 
Deum plenis satisfactionibus deprecantur. Hic ecclesia 
quaeritur et rogatur, illic ecclesiae repugnatur; hic 
potest necessitas fuisse, illic voluntas tenetur in scelere; 
hic qui lapsus est, sibi tantum nocuit, illic qui haeresim ~ 
vel schisma facere conatus est, multos secum trahendo 
decepit; hic animae unius est damnum, illic periculum 


-plurimorum. Certe pecéasse se hic et intelligit et lamen- 
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in their insolent act. A fire, coming forth from the 
Lord, consumed them in swift vengeance, doubtless 
admonishing that whatsoever evil men have deliber- 
ately striven to do in order to destroy God’s ordinance 
is done against God himself. So, too, when King Uzziah; 
bearing a censer and, contrary to God’s law, violently 
asserted to himself the right to sacrifice, and refused to 
yield place and withdraw, despite the opposition of 


 Azariah the priest, he was confounded by the wrath of 


God and defiled with leprosy upon his brow; he was 
branded by an offended Lord on that part of his body 
where they are marked to whom the grace of the Lord 
is vouchsafed. The sons of Aaron, too, who set strange 


fire upon the altar (which fire the Lord had not com- 


manded), were blotted out swiftly in the sight of an 
avenging Lord. 

-§ 19. Such men are imitated and followed by all 
who, despising the tradition of God, desire strange 


doctrines and introduce ordinances of human devising ; 


these men the Lord rebukes and rebukes, saying in the 
Gospel: Ye reject the commandment of God, that ye may 
set wp your own tradition.: This is a worse crime than | 


the lapsed seem to have committed, who nevertheless, 


doing penance for their sin, seek to avert God’s wrath 


_ by full satisfactions. In this case the Church is asked 


for and besought, in the other it is resisted; in the 
one case there may have been force used, in the other 
there is free will in guilt; in the one case the lapsed has 


: harmed but himself, in the other he who has tried to 
cause heresy or schism has deceived many by dragging 


> 


A 


them with him; in the one case the loss is of one soul 
alone, in the other many are imperilled. The one at 
1 Mark vii. 9. | 
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tatur et plangit; ille tumens in pectore suo et in ‘ipsisl 
sibi delictis placens a matre filios segregat, oves a pastore — 
sollicitat, Dei sacramenta disturbat. Et cum lapsus ; 
semel peccaverit, ille quotidie peccat. Postremo lapsus ‘4 
martyrium postmodum consecutus potest regni pro- — 
missa percipere; ille si extra ecclesiam fuerit occisus, — 
ad ecclesiae non potest praemia pervenire. 
XX. (18) Nec quisquam miretur, dilectissimi fratres, — 
etiam de confessoribus quosdam ad ista procedere, inde 
quoque aliquos tam nefanda, tam gravia peccare. Neque — 
enim confessio immunem facit ab insidiis diaboli aut q 
contra tentationes et pericula et incursus atque impetus — 
saeculares adhuc in saeculo positum perpetua securitate — 
defendit: caeterum nunquam in confessoribus fraudes et 4 
stupra et adulteria postmodum videremus, quae nunc 4 
in quibusdam videntes ingemiscimus et dolemus. Quis-_ 
quis ille confessor est, Salomone maior aut melior aut 
Deo carior non est: qui tamen, quamdiu in vus Domini 
ambulavit, tamdiu gratiam, quam de Domino fuerat — 
consecutus, obtinuit, postquam dereliquit Domini viam, 
perdidit et gratiam Domini. Et ideo scriptum est: 3 
Tene, quod habes, ne alius accipiat coronam tuam. — 
Quod utique Dominus non minaretur, auferri posse — 
coronam iustitiae, nisi quia recendente iustitia recedat 
necesse est et corona. a 
XXI. Confessio exordium gloriae est, non meritum iam — 
coronae,. nec perficit laudem, sed initiat dignitatem, 4 
cumque scriptum sit: Qui perseveraverit usque in finem, = 
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least understands that he has sinned, and bitterly laments 
it; the other, swelling with evil in his heart, and delight- 
ing in his own transgressions, separates sons from the 
mother, draws away sheep from the Shepherd, overthrows 
the mysteriés of God. And whereas the lapsed has 
sinned once, the other sins daily. Finally, the lapsed, 
having won martyrdom afterwards, is able to enjoy the 
promises of the kingdom; the other, if slain outside of 
the Church, cannot attain to the Church’s rewards. 

§ 20. Let no one marvel, my beloved brethren, that 
some, even of the confessors, reach such a pitch; that 
some, even from among them, sin so shamefully and so 
grievously. For confession does not make a man immune | 
from the snares of the devil, nor, while he is in the world, 
perpetually safeguard him from the temptations, the 
dangers, the attacks and assaults of the world. Other- 
wise, never should we behold hereafter in confessors deceit, 
or fornication, or adultery, things which we now mourn 
over when we witness them in some. No matter who 

_ the confessor is, he is not greater, nor better, nor dearer 
unto God than Solomon, who, so long as he walked in 
the ways of the Lord, was endowed with the grace he 
had obtained from the Lord; but when he abandoned 
the Lord’s way, lost also the Lord’s grace. And for 

_ this cause is it written: Hold fast that which thou hast, 

lest another take thy crown. Certainly the Lord would 

- not utter this threat, that the crown of righteousness 

might be taken away, except because, if righteousness 
departs, the crown must depart also. 

§ 21. Confession is the beginning of glory, not that 
which wins the crown; it does not perfect praise, but 
- initiates honour; and though it is written, He that shall - 
; 1 Rev. iii, 11. 
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hic salvus erit; quidquid ante finem fuerit, gradus est, ; 
quo ad fastigium salutis adscenditur, non terminus, quo 
iam culminis summa teneatur. (17) Confessor est; — 
“sed post confessionem periculum maius est, quia plus , 
adversarius provocatus est. Confessor est; hoc magis — 
stare debet cum Domini evangelio per evangelium gloriam — 
consecutus a Domino. Ait enim Dominus: Cui multum 
datur, multum quaeritur ab eo; et cui plus dignitatis 
adscribitur, plus de illo exigitur servitutis. Nemo per 
confessoris exemplum pereat, nemo iniustitiam, nemo © 
insolentiam, nemo perfidiam de confessoris moribus 
discat. Confessor est; sit humilis et quietus, sit in actu — 
suo cum disciplina modestus, ut qui Christi confessor 
dicitur, Christum, quem confitetur, imitetur. Nam 
cum dicat ille: Qui se extollit, humiliabitur,et qui humiliat 
se, exaltabitur, et ipse a Patre exaltatus sit, quia se in — 
terris sermo et virtus et sapientia Dei patris humiliavit, 
quomodo potest extollentiam diligere, qui et nobis 
humilitatem sua lege mandavit et ipse a patre am-— 
plissimum nomen praemio humilitatis accepit ? Con- j 
fessor est Christi, sed si non postea blasphemetur per 
ipsum maiestas et dignitas Christi. Lingua Christum 
confessa non sit maledica, non sit turbulenta, non con- 
viciis et litibus perstrepens audiatur, non contra fratres 
et Dei sacerdotes post verba laudis serpentis venena 


iaculetur. Caeterum si culpabilis et detestabilis post- 


~~ 
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endure unto the end will be saved, nevertheless, whatever 
comes before the close is a stepping-stone by which the 
summit of salvation is reached, not the end where the 
final heightis won. A man isa confessor; yes, but, after 
confession, the peril is all the greater because the adver- 
sary is challenged the more. He is a confessor: true; 
all the more, then, ought he to stand fast with the Gospel 
of the Lord, inasmuch as through the Gospel he has 
obtained glory from the Lord. For the Lord says: 
To whom much is gwen, much rs required ; and to whom 
more honour is granted, {rom him more service is exacted.? 
Let none perish through a confessor’s example; let none 
learn injustice, insolence, treachery, from a confessor’s 
character. Granted a man is a confessor, let him be 


-humble and peaceful, modest and disciplined in conduct; 


as one who is called ‘ a confessor of Christ’? let him 
imitate the Christ whom he confesses. For since it is he 
who says: Whoever exalteth humself shall be abased, and 


_ he that humbleth himself shall be exalted ;° and since he has 


himself been exalted by the Father, because he that was 


the word and power and wisdom of God humbled himself 


a 


upon earth—how can he love exaltation who by his 
own law enjoined upon us humility, and himself received 
from his Father a most excellent name as the prize of his 
humility ? A man is Christ’s confessor only if after- 
wards the majesty and honour of Christ is not blasphemed 
through him. Let not the tongue that has confessed 
Christ be evil-speaking or factious; let it not be heard 


_ resounding with abuse and quarrels; nor, after words of — 
praise, let it cast the serpent’s poison against the brethren 


and priests of God. But if anyone hereafter shall have 
proved hateful and culpable; if he shall have wasted his 
1 Matt. x. 22. 2 Luke xii. 48. 3 Luke xviii. 14. — 
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modum fuerit, si confessionem suam mala conversatione — 
prodegerit, si vitam suam turpi foeditate maculaverit, : 
si ecclesiam denique, ubi confessor factus est,derelinquens — 
et unitatis concordiam scindens fidem primam perfidia 
posteriore mutaverit, blandiri sibi per confessionem non 
potest, quasi sit electus ad gloriae praemium, quando ex ; 
hoc ipso magis creverint merita poenarum. ; 

XXII. (20) Nam et Iudam inter apostolos Dominus — 
elegit, et tamen Dominum Iudas postmodum prodidit. | 
Non tamen idcirco apostolorum fides et firmitas cecidit, 4 
quia proditor Iudas ab eorum societate defecit. Sic 
et hic non statim confessorum sanctitas et dignitas 
comminuta est, quia quorundam fides fracta est. Beatus — 
Paulus apostolus in epistola sua loquitur: Quid enim, si 
exciderunt a fide quidam illorum, numquid infidelitas’ 
illorum fidem Dei evacuavit? Absit; est enim Deus 4 
verax, omnis autem homo mendax. Stat confessorum — 
pars maior et melior in fidei suae robore et in legis ac © 
disciplinae dominicae veritate; nec ab ecclesiae pace : 
discedunt, qui se in ecclesia gratiam consecutos de Dei — 
dignatione meminerunt, atque hoc ipso ampliorem — 
consequuntur fidei suae laudem, quod ab eorum perfidia — 
segregati, qui iuncti confessionis consortio fuerunt, a— 
contagio criminis recesserunt. Vero illuminati evangelii 


lumine, pura et candida Domini luce radiati tam sufht 


(1 


Ce SePee GR SO we re Te ey eet ie a ST Thee 


i 
CYPRIAN: DE UNITATE ECCLESIAE ~49 


confession through evil living; if he shall have stained his 
life with foulness and guilt; if, finally, abandoning the 
Church in which he became a confessor, and rending 
asunder the bond of unity, he shall have exchanged 

his former faith for faithlessness; then he cannot, on 
the strength of his confession, flatter himself as being 
one chosen out for the prize of glory, since, for this 
very reason, the recompense of punishment is made 
all the greater. 

§ 22. For the Lord chose Judas to be among the 
Apostles, and yet afterwards Judas betrayed his Lord. 
The stalwart faith of the Apostles did not therefore fail 
because the traitor Judas withdrew from their fellowship. 
In the same way, too, the sanctity and dignity of con- 
fessors are not straightway diminished because the faith 
of some is broken. The blessed Apostle Paul says in his 
epistle: What if certain of them have fallen away from the 
faith? has the unfaithfulness purged out the faith of 

God? Far be it! for God is true, though every man be 
a liar.’ The larger and nobler section of the confessors 
‘stands firm in the strength of their faith, and in the 
verity of the divine law and discipline; nor do they 
depart from the peace of the Church who remember that, 
in the Church, they have won grace from the condescen- 
sion of God; nay more, by this very thing they obtain a 
larger praise for their faith, in that, separating them- 
selves from the faithlessness of men who were joined to- 
gether with them in the fellowship of confession, they 
have withdrawn from the contagion of sin. Of a truth, 
enlightened by the true light of the Gospel, irradiated 
by the pure white brightness of the Lord, they are 
worthy of praise in keeping of Christ’s peace not less 


1 Rom. iii. 3, 4. 
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in conservanda Christi pace laudabiles, quam fuerunt 
in diaboli congressione victores. . 

XXIII. (21) Opto equidem, dilectissimi fratres, et © 
consulo pariter et suadeo, ut si fieri potest nemo de 4 
fratribus pereat, et consentientis populi corpus unum 4 
gremio suo gaudens mater includat. Si tamen quosdam 
schismatum duces et dissensionis auctores in coeca eb 
obstinata dementia permanentes non potuerit ad salutis 
viam consilium salubre revocare, caeteri tamen vel ~ 
simplicitate capti vel errore inducti vel aliqua fallentis — 
astutiae calliditate decepti a fallaciae vos laqueis solvite, | 
vagantes gressus ab erroribus liberate, iter rectum : 
viae coelestis agnoscite. Contestantis apostoli vox est: 
Praecipimus vobis, inquit, in nomine Domini nostri 
Iesu Christi, ut recedatis ab omnibus fratribus ambu- 
lantibus inordinate et non secundum traditionem, quam ~ 
acceperunt a nobis. Et iterum dicit: Nemo vos deci- 
piat inanibus verbis; propterea enim venit ira Dei super : 
filios contumaciae. Nolite ergo esse participes eorum, 
Recedendum est a delinquentibus vel imo fugiendum, 
ne, dum quis male ambulantibus iungitur et per itinera 
erroris et criminis graditur, a via veri itineris exerrans { 
pari crimine et ipsa teneatur. Deus unus est, et Christus 
unus, et una ecclesia eius, et fides una, et plebs in soli- 
dam corporis unitatem concordiae glutino copulata. 
Scindi unitas non potest, nec corpus unum discidio 
compaginis separari, divulsis laceratione visceribus in 
frusta discerpi. Quidquid a matrice discesserit, seor- 
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than they proved victorious in their struggle against 
Satan. 

§ 23. Beloved brethren, it is my desire and the object 
of my earnest’ exhortations that, if possible, not one of 
the brethren perish, and that our rejoicing Mother gather 
into her bosom the one body of a people at unity with 
itself. Yetif saving counsel cannot call back to the way 
of salvation certain leaders of schisms and authors of 
dissension who remain fast in a blind and obstinate 
madness, nevertheless do the rest of you, who have been 
caught through ignorance, or led on by error, or deceived 
by the craft of deceitful guile, loose yourselves from the 
bonds of deception, free your wandering steps from errors, 
recognize the straight path of the road to heaven. It is 
the voice of the attesting Apostle who says: We bid you, 
m the name of the Lord Jesus Christ, withdraw yourselves 
from all brethren that walk disorderly,and not according 
to the tradition which they have received from us. And 

again he says: Let no man deceive you with vain words ; 
jor because of this the wrath of God cometh upon the sons 
of disobedience. Be not therefore partakers with them2 
We must withdraw from them that go astray—nay, rather 
flee from them—lest anyone joining with those that walk 
-unrighteously and moving through ways of error and of 
guilt, wander from the true path and himself be held 
fast in a like guilt. There is one God, and one Christ, 
and one Church of Christ, and one faith, and a people 
bound together in a firm unity of body by the tie of 
peace. A unity cannot be broken, nor one body 
separated by the tearing apart of its structure, nor split 
into fragments with its vitals mangled and rent. What- 
ever has been parted from the womb cannot live and 
| 1 2 Thess. iii. 6. : 2 Eph. v. 6, 7. 
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sum vivere et spirare non poterit, substantiam salutis 3 
amittit. | a 

XXIV. (22) Monet nos Spiritus sanctus et dicit: 
Quis est homo, qui vult vitam et amat videre dies : 
optimos? Contine linguam tuam a malo, et labia tua 
ne loquantur insidiose. Declina a malo et fac bonum, — 
quaere pacem et sequere eam. Pacem quaerere debet 
et sequi filius pacis; a dissensionis malo continere linguam — 
suam debet, qui novit et diligit vinculum caritatis. — 
Inter sua divina mandata et magisteria salutaria passioni 
iam proximus Dominus addidit dicens: Pacem dimitto — 
vobis, pacem meam do vobis. Hanc nobis haereditatem — 
dedit, dona omnia suae pollicitationis et praemia in 
pacis conservatione promisit. Si cohaeredes Christi 
sumus, in Christi pace maneamus; si filu Dei sumus, 
pacifici esse debemus. Beati, inquit, pacifici, quoniam 
ipsi filii Dei vocabuntur. Pacificos esse oportet Dei 
filios, corde mites, sermone simplices, affectione con- 
cordes, fideliter sibi unanimitatis nexibus cohaerentes. 

XXV. Haec unanimitas sub apostolis olim fuit; sic 
novus credentium populus Domini mandata custodiens 
caritatem suam tenuit. Probat scriptura divina, quae 
dicit: Turba autem eorum, qui crediderant, anima et 
mente una agebant. Et iterum: Et erant perseverantes 
omnes unanimes in oratione cum mulieribus et Maria, 
quae fuerat mater Iesu, et fratribus eius. Ht ideo 
efficacibus precibus orabant, ideo impetrare cum fiducia 
poterant, quodeunque de Domini misericordia postu 
Jabant. 


> 
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breathe separately; it loses the living principle of 
health. 

§ 24. The Holy Spirit utters this warning: Who is the 

man that desireth to live and would fain see good days ? 
_ Refram thy tongue from evil, and thy lips that they speak 
no guile. Hschew evil and do good; seek peace and 
pursue it. The son of peace ought to seek peace, and 
_ pursue after it; he who knows and delights in the bond 
of love ought to keep his tongue from the evil of dissension. 
Among his divine commands and rules of salvation the 
‘Lord, when close upon his passion, added these words: 
Peace I leave with you ; my peace give I unto-you.2 This 
bequest he gave to us; all his pledged gifts and rewards 
he promised in the keeping of peace. If we are co-heirs 
of Christ, let us abide in the peace of Christ; if we are 
sons of God, we ought to be peacemakers. Blessed, 
said he, are the peacemakers, for they shall be called sons 
of God.? God’s sons ought to be peacemakers, gentle 
in heart, simple in speech, united in affection, faithfully 
_ clinging together in the bonds of concord. 

§ 25. Such concord there was once under the Apostles 

of old; thus did the new congregation of believers, guard- 
ing the commandments of the Lord, preserve its love. 
‘This is proved by holy Scripture, which says: The 
multitude of them that believed acted with one heart and 
-mind.* And again: They all continued with one mind in 
prayer, along with the women, and Mary, the mother of 
Jesus, and his brethren.? And that is why they prayed 
effectually; that is why they were able with confi- 
dence to obtain whatever they asked of the Lord’s 
mercy. | 


_ 1? Ps, xxxiv. 13-15. 2 John xiv. 27. 3 Matt. v. 9. 
m* Acts iv. 32. 5 Acts i. 14. 
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XXVI. (23) In nobis vero sic unanimitas diminuta ~ 
est, ut et largitas operationis infracta est. Domos 
tune et fundos venundabant et thesauros sibi in coelo — 
reponentes distribuenda in usus indigentium pretia — 
apostolis offerebant. At nunc de patrimonio nec decimas ; 
damus et, cum vendere iubeat Dominus, emimus potius 
et augemus. Sic in nobis emarcuit vigor fidei, sic cre- | 
dentium robur elanguit. Et idcirco Dominus tempora 
nostra respiciens in evangelio suo dicit: Filius hominis 
cum venerit, putas inveniet fidem in terra? Videmus 
fieri, quod ille praedixit. In Dei timore, in lege iustitiae, 
in dilectione, in opere fides nulla est. Nemo futurorum — 
metum cogitat, diem Domini et iram Dei et incredulis 
ventura supplicia et statuta perfidis aeterna tormenta | 
nemo considerat. Quod metueret conscientia nostra, — 
si crederet, quia non credit omnino, nec metuit. Si 
autem crederet, et caveret; si caveret, evaderet. | 

XXVII. (24) Excitemus nos quantum possumus, — 
dilectissimi fratres, et somno inertiae veteris abrupto 
ab observanda et gerenda Domini praecepta vigilemus. — 
Simus tales, quales esse nos ipse praecepit dicens: Sint 
lumbi vestri accincti et lucernae ardentes, et vos similes 
hominibus exspectantibus domimum suum, quando 
veniat a nuptiis, ut cum venerit et pulsaverit, aperiant 


ei. Beati servi, quos adveniens Dominus invenerit 
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§ 26. But in our case oneness of mind has diminished, 
even as greatness of charity has been broken. Then 
they would sell their houses and farms, and, laying up 
for themselves treasure in heaven, would offer the price 
to the Apostles for the use of the poor. But now we - 
do not give even a tithe of our inheritance; and, whereas 
the Lord bids us sell, we rather buy, and increase our 
possessions. Hence in us the strength of faith has grown 
weak, and the might of believers has waxed faint. 
Wherefore the Lord, looking to our times, says in his 

Gospel: When the Son of Man cometh, thinkest thou he 
shall find faith on earth?! We see that what he foretold is 
coming to pass. In the fear of God, in the law of right- 
eousness, in love, in work, our faith is nought. No man 
meditates on the fear of things to come; the day of the 

Lord, and the wrath of God, and the punishments that 
will surely befall unbelievers, and the everlasting penalties 
fixed for the faithless, no man heeds. What our con- 
‘science would dread, if it believed this, it dreads not 
because it believes not at all. If it believed, it would 
be on the watch; if it were on the watch, it would 
escape. 

§ 27. Let us, beloved brethren, arouse ourselves 
with all our might, and, breaking off the sleep of our 
former sloth, be vigilant to observe and carry out our 
_Lord’s commands. Let us be such as he bade us be, 

when he said: Let your loins be girded, and your lamps 
burning, and ye yourselves like men waiting for therr 
master when he returneth from the wedding ; that, when he 
cometh and knocketh, they may open unto him. Blessed 
are those servants whom the master, at his coming, shall 

4 find watching.” 

=. 1 Luke xviii. 8. 2 Luke xii. 35-37. 
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vigilantes. Accinctos nos esse oportet, ne cum expe- 
ditionis dies venerit, impeditos nos et implicitos appre- 
hendat. Luceat in bonis operibus nostrum lumen et 
fulgeat, ut ipsum nos ad lucem claritatis aeternae de hac — 
‘saeculi nocte perducat. Exspectemus solliciti semper — 
et cauti adventum Domini repentinum, ut quando ille 4 
pulsaverit, .evigilet fides nostra vigilantiae praca if 
de Domino receptura. Si haec mandata serventur, si ' 

haec monita et praecepta teneantur, opprimi dormientes _ 
‘diabolo fallente non possumus, servi vigiles Christo 

dominante regnabimus. 
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Needs be that we should be girded, lest, when the day 
of warfare cometh, he find us hindered and unready. 
- Let our light shine out in good works, and so gleam as_ 
- to guide us from the night of this age unto the light of 
" _ the eternal day. Let us, ever anxious and on our guard, 
~ await the sudden coming of the Lord, that, when he shall 
| Phare knocked, our faith, ever keeping her vigil, may 
_ receive from the Lord the prize of watchfulness. If these 
- commands be kept, if these warnings and precepts be 
_ held firm, we shall never be caught asleep by the wiles 
_ of the devil, but, as wakeful servants, shall reign in the 


_ kingdom of Christ. 
. 
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§ 4. Cyprian certainly means that nothing is granted to Peter . 


which is not given to all the Apostles. From the fact that a — | 
single Apostle receives the general promise is derived thethought 


of the “‘unity’’ of the Church. Cyprian’s statements were 
naturally unpalatable to later ages, and the result was that the 
original language of the bishop was interpolated. After the 
words ‘‘ Feed my sheep ”’ appear these words: 

Super illum [Petrum] unum aedificat ecclesiam suam, et ula 
[Petro] pascendas mandat oves suas. 

Later, after the sentence “the beginning starts from ‘aniéyae 
there is another interpolation: 

Et primatus Petro datur, ut una Christi ecclesia et cathedra una 
monstretur. Et pastores sunt omnes, sed grex unus ostenditur qui 
ab apostolis omnibus unanimi consensione pascatur. 

A third interpolation appears after the words “Is he, who 
strives against and resists the Church . . .”: qui cathedram Petri, 
super quem fundata est ecclesia, deserit. 

The following passage, from The Pope and the Council, deserves 
to be reproduced here: “* Towards the end of the sixth century 
a fabrication was undertaken in Rome, the full effect of which 
did not appear till long afterwards. The famous passage in 
Cyprian’s book on the unity of the Church was adorned, in 
Pope Pelagius I.’s letter to the Istrian Bishops, with such additions — 
as the Roman pretensions required. Cyprian said that all the 
Apostles had received from Christ equal power and authority 
with Peter, and this was too glaring a contradiction of the theory 
set up since the time of Gelasius [Bishop of Rome, 492-496]. 
So the interpolated words were inserted. The varying judg- 
ments of the later Roman clergy on Cyprian, who had up to his 
_ death been a decided opponent of Rome, seem to have had an 
influence on this interpolation. He was at first almost the only _ 
foreign martyr whose annual festival was kept in Rome; but _ 
after Gelasius had included his writings in a list of works eer ss 
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by the Church, it became necessary to find some way of recon- 
ciling the high reverence accorded to the man with the disapproval 
of his writings. This seems to have led to the interpolation, 
so that the first rank was assigned to Cyprian in the revised 
edition of the catalogue of Gelasius, in direct contradiction to 
the passage in the same degree placing him among ‘ apocryphal ’ 
(viz., rejected) authors. But as Cyprian’s writings had not 
spread from Rome, but had long been much read in the Gallican 
and North Italian churches, the additions did not get into the 
manuscripts. When in later times Cyprian was edited at Rome 
by Manutius in 1563, the Roman censors insisted on the inter- 
polated passages being retained, though not found in the MSS. 
Cardinal Fleury made the same condition for the Paris edition of 
Baluze.”’ 

It may be added here that, at the Council of Chalcedon, the 
Roman legates were detected in presenting the sixth Canon of 
Nicaea with a forged preface, that ‘‘ the Roman Church always 
had had the primacy ” (Salmon, Infallibility, chap. xxiii., where 
other examples of Roman forgeries are given). The student will 
do well to read with care Benson’s Cyprian, p. 200 sqq. and 
pp. 549-552, where all the evidence for the forgery in Cyprian’s 
work is set out with overwhelming force. For the theory that 
the interpolations were the work of Cyprian himself in a revised 
edition see E. W. Watson in the Journal of Theological Studies, 
v. 432 ff., and Dom Chapman’s reply, 634 ff. Professor Watson 
concludes: ‘“‘It is more reasonable to acquiesce in the old- 
fashioned view that there has really been an interpolation, and 
at the same time to clear the mind of modern notions of literary 
propriety and of an indignation which is an anachronism.” 
~ For the theory of the Church as held by another great African 
Father—Augustine—see Appendix H in vol. ii. of Welldon’s 
edition of the de Civitate Dei. Augustine insists on the “ univer- 
sality ” of the Church on earth, as well as on her ‘ unity ”’ (see 
his de Unit. Eccl.) ; but remark that, for him, this unity is one not 
of external organization, but of faith, worship, and sacrifice. If 
he recognizes the primacy of the Roman Church, he equally 

- recognizes the appeal to plenariwm universae ecclesiae concilium. 

The union of the Church is “‘ not one of undivided authority or 

even of uniform order, but of the Catholic creed ” (Welldon). 


RSS 


§ 5. Cujus a singulis in solidum pars tenetur—viz., the one 
united episcopate is “a tenure upon totality.” (Benson), like 
that of a shareholder in a joint stock company. The words — 
in solidum (—as a corporation) are a legal phrase. “ Whentwo 
parties have borrowed and guaranteed the same sum of money, =< 
both are responsible in solidum (—for the whole); the whole — 
obligation rests on both as in an unlimited company” (Bigg, — 
Origins of Christianity, p. 363). The episcopate, to Cyprian, 
represents not only a unity, but.a solidarity of power (Cruttwell, ~ 4 
A Literary History of Early Christianity, vol. ii., p. 608). Not 4 
only Greek philosophy, but Roman law infincness the Church — 
in shaping her government and moulding her theology Reed” ‘5 q 
Life and Letters in the Fourth Century, p. 16). 3 

The passage in our text has a good parallel in Hp. 55: A Christo 
una Keclesia per totum mundum in multa membra divisa; item 
episcopatus unus episcoporum multorum concordi HOMO q 
diffusus. s 

§ 6. Habere non potest Deum patrem qui ecclesiam non habet 
Matrem. C/. the famous phrase “salus extra ecclesiam non 
est’ in Cyprian, Ep. 73, § 21. This would be true even for 
martyrs, as we shall see later on(§14). For the conception of the 
Church as mother, see de Lapsis (illi nobis ecclesiam matrem, : 
illi patrem Deum negaverunt); Tertullian, adv. Marty.,domina 
mater ecclesia; id., de Anim., vera mater viventium, ecclesia. “4 
The same designation occurs in Ambrose, Augustine, Chrysostom. 
It may not be out of place to observe that parts of this § 6 are 
quoted in the recent Encyclical of Pius XI (January, 1928) to — 
support Papal claims. After which follows this corollary: — 
“In this one Church of Christ no man can be or remain who cote 
not accept, recognize, and obey eee AUTOR, and supremacy of 
Peter and his legitimate successors.’ . 

Qui non est mecum, etc. “Note the quiet transfer to the . 
Church of our Lord’s personal claim. The right quotation would — 
have been Mark ix. 40; but I cannot find that he (Cyprian) ever - 
uses it’ (Gwatkin, Church History, vol. ii., pnek NG \ 

§ 7. Quis ipsam potius indueret. For “ipsam” Hartel at 
others read “‘ Christum ”’; but I have kept the more ineligible 
reading of the older SaTERS 

Cf. Bacon’s Essay (Of Unity in Rikon: ** Men ought oe 
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take heed of rending God’s Church by two kinds of contro- 
versies; the one is when the matter of the point controverted is 
too small and light . . . for, as it is noted by one of the Fathers, 
Christ’s coat indeed had no seam, but the Church’s vesture was 
of divers colours; whereupon he saith, In veste varietas sit, scissura 
non sit: they be two things, unity and conformity. The other 
is when the matter of the point controverted is great, but it is 
driven to an over-great subtlety and obscurity.” The illustra- 
tion is a favourite with Bacon, who here quotes Augustine. 

§ 8. Unanimes in domo. In R.V. ‘“‘God setteth the solitary 
in families”; LXX 6 deds xarotxiler povorpdmovs év oixkw; Vulgate, 
Deus qui inhabitare facit unius moris in domo. 

§ 10. Haereses. The Greek word aipeots means (1) choice; 
(2) a sect (of philosophers); (3)'a form of opinion which a man 
chooses and professes; hence a party or faction. As a term of 


reproach the word occurs in Acts xxiv. 14. The meaning 


“heresy ’—a doctrine varying from that of the majority—does 
not occur in the New Testament. The distinction between 
“heresy”? and “schism” is thus defined by Augustine: 
“Schisma est recens congregationis ex aliqua sententiarum 
diversitate dissentio, heresis autem schisma inveteratum.” 

In pestilentiae cathedra. LXX émi xabddpa Aowdv (=of 
plagues, of pestilent persons). In Hebrew pry (=of mockers, 
scorners). 

§ 11. Si stetissent in substantia mea . . . convertissem eos. 
The Vulgate has “‘ si stetissent in CONSILIO meo . . . avertissem 
utique eos.” The word substantia in Cyprian’s quotation is the 


Greek izdoracis (the LXX reads as follows: «i éorqcav et TH 
_ brooTdeet pov K.T.A.), 


Tertullian is clear that heretical baptism is invalid, and 
Cyprian follows him. He says elsewhere: “‘ Nos dicimus eos qui 
veniunt inde (i.e., heretical churches) non rebaptizari apud nos, 
sed baptizari; neque enim accipiunt illic aliquid ubi nihil est.” 
Jerome (c. Lucif.) writes: “Illi ipsi episcopi qui rebaptizandos 
haereticos cum Cypriano statuerant ad antiquam consuetudinem 


-revoluti novum emisere decretum ”’ (cf. Hooker, Eccl. Pol. v. 
_ 62,§6). Cyprian’s doctrine on this subject was an innovation 


at the time, and his views were rejected by Augustine (see 


— Salmon’s I nfallibility of the Church, chaps. ix., xxi.) The Roman 
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usage was to accept baptism conferred by heretics (Duchesne, a 
Early History a the Church, chap. xx.). ee 
Tractatus. ‘‘Sermons”’ or ‘“ homilies ”’ is the usual meaning _ 
in ecclesiastical Latin (so Augustine: “‘ Tractatus populares quos © a 
' Graece homilias vocant’”’). So in Nemesianus’ letter to Cyprian: 
** Non desinis tractatibus tuis sacramenta occulta nudare.” ee 
§ 12. Conventicula. This must be an early example of the — 
contemptuous use of the diminutive. Twoexamples occur in this 
sense in Jerome’s commentary on Jeremiah, another in Augustine _ 
(Confess., viii. 10, § 23). It is used of the “‘ meeting-place” of 
Christians by Arnobius and Lactantius. a 
§ 14. Tales etiam cccisi, etc. Schismatics were not counted 
as “martyrs” (cf. Hp. 36). Augustine declares that outside — 
the Church a man will be punished everlastingly, even though he- 
has been burned alive for Christ’s name. . 4 
§ 15. Virtutes. Here=miracles. The plural of virtus is — 
regularly so used in post-classical Latin. Cf. Matt. xiii. 58 
(Vulg.), et non fecit ibi virtutes multas (dSuvdyes). See Mayor’s 
note on Tertullian’s Aol. xviii. 15 a 
§ 16. Jamnes et Mambres. In A.V. “ Jannes and Jambres.”’ 
The names are not found in the Old Testament. For allusions — 
to these magicians in Jewish and heathen writings, as well as in 
Christian works, the student is referred to Thackeray, The Relation 
of St. Paul to Contemporary Jewish Thought, pp. 216-221; Ellicott 
on 2 Tim. iii. 8. a 
§ 18. In fronte maculatus. Cf. Hooker, Eccl. Pol. v. 65: — 
“We are to acknowledge the good and profitable use of this 
ceremony [the sign of the Cross], and not to think it superfluous 
that Christ hath his mark applied unto that part where bashful- 
ness appeareth, in token that they which are Christians should 
be at no time ashamed of his ignominy ” (cf. Cyprian, de Lapsis, 
chap. ii.). <a 
§ 21. Plebs . . . glutino copulata. One is reminded of the ~ 
“Sermon against Contention and Erawling ” in the first book of 
the Homilies. ‘‘ We cannot be joined to Christ our head, except 
we be glued with concord and charity one to another. For he — 
that is not of this unity is not of the Church of Christ, which is 
a congregation or unity together, and not a division.” The 
words of the writer (was it Latimer ?) seem to be reminiscent of 
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Cyprian. Jerome (fp. iii., § 3) speaks of “ glutinum caritatis,”’ 
and we find in one of Cyprian’s letters (Ixviii. 3), ‘‘ copiosum 
corpus est sacerdotum concordiae mutuae glutino atque unitatis 
vinculo copulatum.” 

§ 22. Dignatione. This word, in ecclesiastical Latin, signifies 
“mercy,” “condescension,” as in Hp. x.: O beatam ecclesiam 
nostram quam sic honor divinae dignationis illuminat ! 
(Cf. August., Conff. x. 25). 

§ 23. Inordinate (=drdxrws in Greek Testament), violating 
the divinely prescribed order. The word occurs again in Cypr., 
Hp. 73, § 16 (Paulus): loquebatur de fratribus inordinate et contra 
ecclesiasticam disciplinam ambulantibus. 

Substantiam salutis. The word “ substantia” is used in a 
similar sense in de Bono Patientiae, § 15: tolle sustinendi tolerandi- 
que substantiam, et nullis radicibus ac viribus perseverat. 

§ 26. Operationis largitas. ‘‘Operatio” in  post-classical 
Latin is often used for “alms,” “ charity,” and “ operor”’ for 
“ offer an alms.”” Examples in Lactantius, Prudentius, and in 
Cyprian de Opere et Eleemosynis, § 9: metuis ne, si operari pluri- 
mum coeperis, patrimonio tuo larga operatione finito ad 
penuriam forte redigaris. 

Cf. Bacon’s Essays (Of Truth): “Surely the wickedness of 
falsehood and breach of faith cannot possibly be so highly ex- 
pressed as in that it shall be the last peal to call the judgements 
of God upon the generations of men, it being foretold that, 


_ when Christ cometh, he shall not find faith upon the earth.” 


ADDED NOTES 


In § 4 the key-word of the interpolations is primatus. Now 
if this means “ precedence,” it expresses what nobody denies; 
but if “jurisdiction,” it expresses an opinion which is not 
universal. It was in this latter sense that the interpolator took 
the word (cf. Bigg, Origins of Christianity, p. 364). In § 19 
I have translated the words ‘“‘ qui Dominum promerentur ” by 
“ to whom the grace of the Lord is vouchsafed ”’; but it should be 
observed that Cyprian, like Tertullian, implies by the word 
promereri “earning the favour of, making satisfaction to, God.”’ 
Similarly in § 15. Benoist-Goelzer (Nouveau Dict. Lat. Franc.), 
“ meriter la faveur divine ”’; cf. August., Conff. xiii. 2. 


QUOTATIONS FROM SCRIPTURE 


OLD TESTAMENT 
Exodus xii. 46, § 8. 
Joshua ii. 18, 19, § 8. 
1 Kings xi. 31 sq., § 7. ; 
Psalm i. 1, § 10; xxxiv. 13-15, § 24; Ixviii. 6, $8. 
Canticles vi. 9, § 4. . 
Jeremiah ii. 13, § 11; xxiii. 16-21, § 11. 
Ecclestasticus xxviii. 24, § 17. 


NEW TESTAMENT 


Matthew v. 9, § 24; v. 13, § 1; vii. 22-3, § 15; vii. 24-5, § 2; 
x. 22, § 21; xii. 30, § 6; xv. 14, § 17; xvi. 18-19, § 4; xvii. 20, giz; 
xix. 17, § 2. aS i 

Mark vii. 9, § 19; xi. 25, § 13; xii. 29-31, § 15; xiii. 6, $s . 
xiii. 23, § 16. | “a 

Luke xii. 35-7, § 27; xii. 48, § 215: Xviii. 8, § 27; xviii. 14, gl, : 

John x. 16, § 8; x. 30, § 6; xiv. 27, § 24; xv. 12, § 14; xv. 14-1 “15, 
§ 2; xix. 23-4, § 7; xx. 20-3, § 4; xxi. 1b e ee. 

Acts i. 14, § 25; iv. 32, § 25. = es 

Romans iii. 3, 4, § 22. ee 

1 Corinthians i. 10, § 8; xi. 19, § 10; xiii. 2-8, S145 xv. 33, gat 

2 Corinthians xi. 14, § 3. a 

Ephesians iv. 2-3, § 8; iv. 4-6, § 4; v. 6-7, § 23. “ae 

2 Thessalonians iii. 6, § 23. 

2 Timothy ii. 17, § 10; iii. 1-9, § 16. 

1 John ii. 19, § 9; iv. 16, § 14; v. 7, § 6. 

Revelation iii. 11, § 20. 
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